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PREFACE. 



THE author makes no apology for the publication of these Sermons, be 
icause he is convinced, trom the obset vations which have been made upon them, 
that the Scriptiiral fucts therein stated, although well known to those who are 
in the habit of studying the Scriptures, are not so frequently brouglit forward 
and explained to the generality of hearers, as from their importance they ought 
to be. 

In the following Discourses, the author has not advanced any opinions of 
his own : neither has he delivered any doctrine, except in the express words 
of Divine Revelation ; nor has he stated any fact, respecting which he is awar« 
that there is any dispute or controversy existing, among Christians of any de* 
nomination. 

Al that is contended for in these Discourses, may be comprehended in a 
very few words: 

First : Tliat it is revealed in the Holy Scriptures, that the wicked *^ shall 
go into everlasting punishment." 

Second: That it is likewise revealed, that they "shall be punished wjith 
everlasting destruction from the presence of the Lord, and from the glory of. 
his power." 

Third : That the word Gehenna, or Hell, is used to represent the place 
or state of the everlasting punishment of the wicked, and therefore the place 
or state of everlasting destruction. 

Fourth : That the word Diabolos, or Devil, is used to represent the 
principle or cause of the everlasting punishment of the wicked, and therefore 
the principle or cause of everlasting: destruction. 

If any thing further than this has been advanced in these Discourses, on the 
subject of everlasting punishment, the author will confess that he has deliver- 
ed doctrines which are not to be found in the Holy Scriptures, and which are 
therefore false. 

But, he does not hold himself responsible for the ideas which may be repre- 
sented to the minds of any, by the words of Scripture. If, for instance, though 
^he Holy Scriptures dccllure that the sentence of the wicked is, that they shall 
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be punished with everUuting^ destruction^ from the presence of th e Lord, there 
should yet be some, as some there have been, who say that this sentence con- 
veys to their minds no idea of everlasting punishment at all ; the author can- 
not help this. He can lay before them the words of Holy Writ, but he can- 
not possibly be aware what ideas those words may convey to their minds. 

Neither can he be responsible for the effects which it is supposed by some^ 
would be the result of this doctrine. If, for instance, there should be some 
who think this sentence is too light a punishment; the author may indeed 
pity those who can so lightly estimate the presence of the Lord and the glory 
of his power ; but he cannot help it. He can only declare, this is the sentence 
of the Almighty God. Yet, for himself, he must avow, that the words of this* 
awful sentence, convey to his mind, an idea of the utmost conceivable extent 
of punishment. 

The author does not ask the favorable, far less the partial interpretation of 
his readers^ nor does he deprecate the severity of criticism. On the contrary, 
he gives these Discourses to the world, with the full and confident assurance, 
that the doctrines which are delivered, and the facts which are stated in them, 
cannot be controverted. Conscious that in this particular instance, (would be 
could say the same in all,) he has endeavored to discharge his duty to God 
and man, as a faithful minister of Christ, he neither courts the favor nor 
fears the frowns of any. 

To criticism upon style and language, the author is perfectly indifferent. — 
Of vague and angry declamation, he will take no heed; far less will he pay 
any attention to railing accusation. But if it can be shewn that miyfact has 
been misstated ; or that from facts, although correctly sUiedj fcdse inferences 
have been deduced ; he will most thankfully receive the correction, and read- 
ily acknowledge it. 

Of all and each of his brethren of the clergy in particular, he would most 
respectfully and affectionately request, that if there is one sentiment contained 
in these Discourses, inconsistent wirh that Holy Word, which only is the truths 
they will point it out to him, in that spirit of brotherly kindness and christian 
love, which has so long and invariably distinguished them. 

Canandaigua, June S3, 1 828. 
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SERMON I, 



Matthkw, XXV, 46. — " .^nd these shall go away 
into everlastifig punishmentj but the righteous into life 
eternal,^^ 

IN a former discourse, my brethren, I proved to you 
from this text and the chapters preceding it, first, that 
it refers to a judgment mentioned by Christ, which is to 
take place '* at that day and hour of which knoWeth 
no man, no, not the angels in heaven, neither the Son, 
but the Father ;'' consequently that Christ could ncrf 
have foretold its approach within any given period, 
and that he could not therefore have alluded to this 
life ; and secondly, that the punishment' here mention- 
ed, must be endless ; because, as the same words in the 
original are used to express the duration of the pun- 
ishment of the wicked, and of the life of the rijirhteous, 
and as the one is allowed on all sides to be endless, the 
other must be so too. 

I then stated that I would e^tplain to you from the 
Scriptures, the nature of this punishment, and prove to 
you that it is not inconsistent with the justice, the mer- 
cy and the love of God. Let us now then, endeavor 
to ascertain the nature of this punishment ; and that 
we may'be the better enabled to do so, let us not blend 
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together the widely different dispensations of the law 
and the gospel, as is most ingeniously done by the 
opponents of this doctrine ; but examine the nature of 
the punishment of sin, as it respects each of these two 
dis^pensations, separately ; and you will then soon per-- 
ceive, my brethren, why this mode of investigation is 
not very suitable to the advocates of Universalism. 

I purpose, first, to ascertain from the Scriptures, the 
effects of the Christian dispensation upon those who 
lived and died under the law ; and secondly, upon those 
who live and die under the covenant of grace. 

When man was first created, God placed him upon 
earth, with every thing which, this World furnished, to 
minister to his gratification and happiness ; and with 
but one restriction, the infringement of which was to 
cause him to return to the state from whence he was 
taken. " Of the tree of the knowledge of good and 
evil, thou shah not eat of it, for in the day that thou 
eat est thereof, thou shalt surely die." Here then is 
the law, and here is the penalty — thou shalt surely die. 
Adam did eat of the tree of the knowledge of good 
and evil, and the sentence was passed upon him and was 
executed : *' Dust thou art, and unto dust thou shah re- 
turn." The same penalty was afterwards attached to 
the infraction of all the subsequent laws of the Al* 
mighty. " 7*he soul that sinneth, it shall die.^' This 
then is the sentence, and the only sentence, which had 
then been passed on sin ; and the Almighty Creator, who 
ever leans to mercy, would surely not extend the pun- 
ishment beyond the penalty which he had declared 
nhouid accompany the transgression of his laws. ^^ The 
4Ehat sinneth, it shall die." 
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Now then, say the Universalists, this is the sentence 
from which Christ was to save the world — And is there 
one word in the law, the penalty, or the sentence, which 
can possibly be construed to mean everlasting or end^ 
less death, or punishment ? Is there a syllable wliit^h 
implies any such thing ? ISoy my brethren, in the Old 
Testament there is not the most distant hint or impiica^ 
tion of the kind. God forbid there should be ; for if 
there were, not all the works of nature, nor all that is 
contained in the revealed word of the Almighty, could 
possibly persuade me that that word was truth ; for 
our Creator in that same word of truth, has assured us, 
that before this sentence^vas executed or passed, be- 
fore the law was given, rofore Adam was created, he 
had himself determined that this death should not b^ 
endless, but that he would recreate man to immortali- 
ty and glory. If therefore, there is one syllable under 
the dispensation of the law, which implies that the pun^- 
ishment of sin shall be endless, it impugns the truth of 
the Almighty. 

But, let it be remembered, that the sentence of death 
is, to the comprehension of the creature, necessarily t 
sentence of endless punishment, unless there is som6 
known cause which can and will again restore him-^ 
which can and will re reate him. To Adam, therefore, 
and his posterity, who knew not of any power or catus^ 
which could or would hereafter recreate them ; to whom 
the dispensation of mercy, and the pre-determinatioH 
of Almighty goodness, was not then revealed, this sen- 
tence of death was apparently a sentence of endlesRS 
punishment ; because they never could restore them-- 
^elves^ and they knew not of any power .in the ttairerM 

2 
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which ever could or would hereafter do so. But if the 
Ahnighty had stated in the revelation of his will, any 
thing which could imply that this sentence wa^ intend- 
ed by him to be endless^ he would have contradicted 
hknself ; for he did know, and in his boundless good* 
ness had pre-determined, that it should not be so. 

I admit, therefore, that it is not stated in the Old 
Testament, that those who sinned under the law, were 
sentenced to endless punishment. But when the ful- 
ness of time was come, God sent forth his Son to re- 
deem them that were under the law ; and had included 
all under sin^ that lie might have mercy upon all. 

But, say the Universalists. of whom is it declared in 
the JVew Testament^ that troy shall be saved through 
Christ \ are there not many general expressions which 
seem to imply the whole? Is it not said that he came 
to seek and to save that which was lost ; and that ais 
in Adam all died, even so in Christ, shall all be made 
alive ? 

These, I confess, are the statements of the word of 
truth ; and undoubtedly Christ will save that which 
he came to save. But, who are those which were lost! 
Those on whom the sentence of death had been pas- 
sed ; those in short who were already dead ; those 
alone who had sinned under the law : they all were 
lost ; all had sinned alike, and all had alike been con- 
demned to death ; and it would indeed be an imputa- 
tion on the wisdom and justice of the Creator, if wc 
were to suppose that those who were all alike deemed 
worthy of the same punishment, should not equally be 
considered objects of the same mercy ; for in such case; 
either that' mercy must have been partially distributed^ 
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Qt the sentence of some must have been unjust. — 
And we are therefore assured, my brethren, that this 
mercy shall be equally accorded to all — " that as in 
Adam a// died, even so in Christ shall a// be made 
alive," Who then shall be made alive ? All who died 
in Adam — all who have died under the law. But can 
this apply- to those who never lived till that law was ful- 
filled and abrogated ; to those who were never subject 
to it ; to those who even yet have never had existence ? 
No, my brethren. ' But it is said, that all who have died 
in Adam^ shall be made alive in Christ. I readily ad- 
mit, therefore, that there are many passages in the New 
Tentament^ in some of wtpch it is expressly stated, and 
in many others implied, that all those who have died in 
Adam, or under the laWyshvM again be made alive in 
Christ ; and that there is nothing contained in the Holy 
Scriptures, which implies that the sentence executed 
upon them^ should be endless ; but on the contrary, that 
the Almighty had pre-determined that he would recre- 
ate them ; that he had concluded all under sin, that he 
might have mek*cy upon all; and in the fullness of time? 
sent forth his Son to redeem them that were under the 
law. 

We, however, my brethren, are not under the law, 
nor ever were, unless it can be proved that our souls 
have existed previous to the death and resurrection of 
Christ, and have sinned under the law. But they were 
not in being, till a full expiation had been made; till 
that law had been satisfied and done away, and until a 
new dispensation of mercy had been substituted in its 
stead; and we were therefore, born not under the law, 
liut under the dispensation of griace. Now then, let us 
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see what is the situation of those who have Hved since 
the resurrection of Christ — what is now our situation. 
The law has been fulfilled and repealed^ and there- 
fore we have nothing now to do with that, as a law; 
but we are now under the covenant of grace. No com- 
inandment has been given to us, with any penalty at- 
tached to its infringement. But the Almighty has de- 
clared; that of his free and unmerited grace and good- 
ness, he will bestow upon us endless life and happiness, 
through the merits, and sufferings, and resurrection of , 
our Lord Jesus Christ, if we will confess with our 
mouth the Lord Jesus, and believe in our hearts that 
God hath raised him from the dead. — Or in other words, 
he assures us, that he will give us endless life through 
these means, if we will believe his assurance; and he 
tells us in his infinite knowledge, that if we do believe, 
that belief will produce the fruit of good works, and 
therefore, that they alone will be an evidence of that 
belief. But, that it i^ appointed unto all nwn once to 
die — observe, my brethren, that this temporal death is 
not now spoken of as a punishment — but that it is up- 
pointed unto all men once to die, and after death, the 
judgment : that those who at that judgment, shall not 
have proved their faith in Christ, shall go away into 
everlasting punishment; but those who have done so^ 
into life eternal. — What, then, is the difference between 
Oiur situation, and that of those who lived under the law ? 
To us, my brethren, every labor is rendered light ; every 
sorrow is alleviated, and every joy brightened, by the 
blessed hope of happiness hereafter ; by the full assur-i 
ance of an endless immortality. The fiill au»uTanot, 
I say, because our God }^m deokuKd, tbtt of his graoo 
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be will bestow upon us endless life> if we will believe 
aud coniess our belief; and he has declared iikewiser 
that he will send his Holy Spirit into our hearts^ to 
lead us to all truth. It cannot therefore, be from want 
of knowledge, neither can it be from want of sufficient 
power, that we hhall fail to obtain these proniisies,— 
" My grace is sufficient for thee, for my strength is made 
perfect in weakness." I say then, my brethren, that 
we have the full assurance of immortality ; for if any 
gift is ofiered to us, and the most certain knowledge 
injparted that it is offered, and full power bestowed 
upon us' to accept it, and no condition annexed to the 
dfier, excrpt that we must, through the knowledge im- 
parted to us, believe, and through the power which is 
given to us, receive it, and we yet do not do so-— I say 
then, that it is of our own free will that we refect it, 
and that even Almighty power itself, can do no more, 
unless He were to make us will it ; or in other words, de- 
stroy the freedom of the will, render us mere machines,, 
and compel us to accept it. Yet such is the situatiiiii: 
in which man is placed, under the covenant of grace. 

We have the full assurance of a blessed immortality. 
But, my brethf en, we have likewise the dreadful cer^ 
taiiity^ that if we neglect so great salvation ; if we wilt 
not accept the gracious offers of our God ; " if we sin 
wilfully after that we have received the knowledge of 
the truth, there remaineth no more sacrifice for sins ; 
but a certain fbarful looking for of judgment and fiery 
indignation, which shall devour the adversaries" — that 
we shall be ^^ punished with everlasting destruction from 
the presence of the Lord." 

But^ what is the sin which « shall shut us out from 
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eternal life and happiness, and cause us to remain in a 
state of everlasting destruction ? It is not the infrac- 
tion of a law, which we have lost the power to satisfy 
— ^it is not the disobedience to any commandment which 
18 at variance with our human passions and infirmities ; 
but it is, that having received the knowledge of the 
truth, we voilfully reject the gracious offers of our God. 
This is the only sin which can exclude a soul from ev- 
erlasting glory : And even the Almighty power of God 
could not have prevented man from committing this sin, 
unless he had destroyed that free, will, which constitutes 
the peculiar distinction and only characteristic of a ra- 
tional being ; of a being capable of moral and intellect- 
ual happines. And when man does commit this sin, 
even the Almighty power of God himself, cannot make 
him happy through eternity, unless he were to make 
him so against his wilK 

This is the sin. What then is the condemnation ? 
It is not a penalty annexed to the infraction of any law, 
whatever ; for the christian is freed from all law, and 
wcdks in the glorious liberty of the sons of God. Noth- 
ing, now, is forbidden unto him, for ^^ all things are ours, 
whether the world, or life, or death, or things presents 
or things to come ;" all are our>i, provided only, that we 
are Christ's. ^^ There is now no condemnation to 
those who are in Christ Jesus, who walk not after the 
flesh, but after the spirit." But this is the condemna- 
tion, ^^ that light is come into the world, and men choose 
darkness rather than light, because their deeds are evil." 
The condemnation then, so says our Gi>d, is man^s own 
choice. What then is the sentence ?— " everlasting des- 
truction from the presence of the Lord, and from the 
l^lory of his power." 
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The stnner, then, knows that it is appointed unto all 
men once to die — ^he knows too, all the gracious offers 
of eternal life, which God has made him — he knows 
too, that they will not again be repeated after this life ; 
and knowing all this, and having the power imparted 
to him, to make his free election ; he chooses darkness 
rather than light : . he chooses everlasting destruction, 
rather than eternal life. The sin and condemnation 
then, are each this wilful and determined choice — and 
thus this sin is made its own condemnation, and its own 
eternal punishment. This is the only sin which can 
cut off a soul from everlasting life ; for the Scriptures 
assure us, that all who will repent and will believe^ 
may come to Christ and live. . And more than this ; 
this is a sin, which, having created man as a rational 
being, even God himself could not preserve him from ; 
for a rational being, without free will, would be a con- 
tradiction in itself. It is that wilful sin against the Ho- 
ly Ghost, against the light, and truth, and love of God, 
which the Scriptures assure us cannot be forgiven unto 
men, neither in this world, nor yet in the world to come. 
Does then the nature of this sentence, impugn the mer* 
cy or eternal love of our Creator ? God does not will 
the death of such a sinner. Man being made a free 
and accountable agent, (and if he were not this, he 
were not man,) unbounded goodness could not prevent 
this crime. And when it is committed, unbounded 
mercy could not avoid this condemnation ; for the con- 
demnation is but the crime itself. And the dread pun- 
ishment, although eternal, is yet the lightest that a 
God of love could have awarded to it — 'tis but the 
choice itself. 
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But, my brethren, this doctnne is confirmed by the Al^ 
mighty himself; for he assures us, that '^the carnal 
mind is enmity with God, because it is not . subject to 
the law of God, neither indeed can frc." God, there- 
fore, has, through Christ, pardoned every sin which he 
could pardon : '^ All manner of sins shall be forgiven 
unto man, but the sin against the Holy * Ghost ;" the 
willful rejection and denial of the knowledge, and truth, 
and love of God, will not, because it cannot, be forgiv- 
en ; neither in this world nor yet in the world to come. 
The choice of life or death, is oflered unto man ; and if 
he chooses death rather than life, the punishment of 
death is the necessary consequence of the coftmnissioii 
of the crime ; and that death must be endless, (even if 
the Scriptures had not given us the positive assurance 
that it will be so,) unless there remaineth another sac- 
rifice for sins. 

But, it is contended, that if there were any other 
punishment annexed to this crime, than its own neces- 
sary and unavoidable consequence, then, whatever ar- 
guments might be used with regard to the justice of 
such a punishment, it certainly w^ould not be the strongs 
est possible proof of His love and metcy^ which the 
Almighty could have ^iven to the sinner. If, for in- 
stance, the punishment is to be endless life in endless 
torture, how then, it is asked, does it prove the Al* 
mighty^s love and mercy ? 

Our Universalist brethren are too ready to suppose, 
that those who dissent from their doctrine, and believe 
in future and endless punishment, must believe likewise, 
that a God of love will, for the manifestation of his 
own glory, preserve in existence a large proportion of 
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those whom he has created, that he may torture them 
throughout eternity. Let us see then, my brethren, 
whether the Scriptures are consistent with themselves ; 
whether there is any punishment threatened there, dif- 
fering from that which they declare in express words, 
shall be the eternal doom of. the sinner, namely, '^ev- 
erlasting destruction from the presence of the Lord, 
and from the glory of His power.'* 

The first and only penalty of sin, under the law, was 
death. ^^ Li the day that thou eatest thereof, thou shalt 
surely die." *' The soul that sinneth, it shall die." And 
the only sentence passed was, '^ dust thou art, and unto 
dust thou shalt return." Now it is contended, that if 
the penalty of sin under the dispensation of grace, is 
any thing more than this, accompanied by the assur- 
ance that there remaineth no more sacrifice for sins, 
and that therefore it must now be endless; then mercy 
and love would have inflicted a severer punishment than 
justice. 

The word hell, occurs frequently in the sacred writ- 
ings, both of the Old and IVew Testament. In the 
Old Testament, it is invariably expressed by the He- 
brew word scheolf which literally translated, signifies 
a state of deaihy without any reference to endless dura* 
tion. You will particularly observe, my brethren, that 
now, as before, we must be cautious not to blend to- 
gether the dispensation of the law and that of grace. 
In the Old Testament, there is but one word which is 
translated hellj and that word literally signifies nothing 
more or less than a state of death. In most of the 
passages in which it occurs, this meaning is so obvious^ 
that it needs mo explajaatiou. As for instance, '^ I wiU 
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go dovm into the grave (or heU^) to my soti, mourn- 
ing.'' '^ Let them go down quick into hell.'' ^^ The 
pains of hell gat hold upon me.'' ^' The sorrows of 
hell compassed me.'' ^^ Thou wtlt not leave my soul 
in helL" That these, and many other expressions of 
the same kind, mean nothing more than death, and the 
pains and sorrows of death, is so obvious, and so univer- 
sally admitted by all comipentators, that I need not 
waste your time in proving it- 
There is one passage in the Old Testament, in which 
this word is used in connexion with iiAxj^^ punishment. 
This occurs in the 9th Psalm, 17th verse. ^' The wick- 
ed shall be turned into hell, and all the nations that 
forget God.'^ Piow, it is allowed I believe, by all com- 
mentators, that in this passage the word echeolj implies 
nothing more than a state of death. It was indeed the 
sentence of the Almighty, under the law, that all the 
nations that forgot God, should enter into a state of 
death, or be turned into hell ; and there was not one 
who could escape this condemnation; for all forgot 
their Maker and all w6re destroyed. But, if it were 
meant to state, that this death was to be a state of end- 
less punishment, it would impugn the truth of the Al- 
mighty, for He had pre-determined that those who were 
thus dead, should be recreated : that all who died under 
the law should be restored : ^^ that as in Adam all died, 
even so in Christ should all be made alive." INot one 
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word about torture, of any kind, is mentioned ; why 
then should we suppose that this word hell or scheol, 
which every where else in the Old Testament confessed- 
ly implies nothing more than a state of death, should 
here alone mean endless torture I which, if it did do^ it 
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would be in direct Opposition to the assurances of God. 
There can be^ my brethren, no reason to believe it, 
whatsoever; for there i^ not the most distant implica* 
tion of the kind. You will observe, then, that there is 
in the Old Testament, only one word which is' translat- 
ed hell ; and that, unless that word can be construed 
to have a variety of meanings, even when applied to 
the same objects, and in the same way ; it does and 
can mean nothing more than a state of death. Such 
is the explanation of every commentator. 

And you will perceive, if you recollect my discourses 
of last Sunday, that this is perfectly in unison with the 
whole tenor of the Scriptures; for you will remember 
that I there proved to you, that Christ came to redeem 
them that were under the law — all that were under the 
law — ^that he was the mediator of the New Testament 
— ^that b}^ means of death, far the redemption of trans- 
gressions that VDere under (he first testament, they which 
are called, might receive the promise oC eternal inherr 
itance — ^that he came to seek and to save that which 
was lost ; namely, all who had sinned Uiider the law — 
and ^^ that as in Adam, (or under the law) all died, even 
so in I'hrist shall all be made alive.'' If then, there 
was any expression in the Old Testament which impli- 
ed a state of endless torture, or even endless punish- 
ment, it would militate against the truth of the A.lmigh- 
ty, and against his pre-determiiied purpose. But there 
is not- 
Let us now then, proceed ta examine the meaning of 
the word hell, as it occurs in the JVem Testament ; and 
here we shall find that it bears a very different explana- 
tion. In the New Testanoient, are two words, whicit 



express i?cry different ideas, biit both of wiiich are ren- 
dered or translated by the same term, heU. These 
words are Hades and Gehenna. Hades, is a Greek 
word, which is used synonimously with the Hebrew 
word sclieolj and signifies the state of the dead, or a 
state of death, without reference to endless duration. 
Respecting this word, there is no dispute among com- 
mentators ; all agree that it does not imply, either end- 
less duration, or torture of any kind. It occurs, how- 
ever, but seldom in the New Testament. ** Dives, be- 
ing in hell, lift up his eyes." His soul, i. e. Christ's, was 
not left in hell. " O death, where is thy sting ; O 
hell where is thy victory !'' In every other instance, 
I believe, the word Gehenna is used ; and wherever it is 
introduced, is used to 4mply the everlasting punishm^ni 
of the wicked. 

Gehenna^ is an Hebrew word, and one which in strict 
correctness, cannot be translated at all ; for it is the 
name of a place — Gehenna^ or Gehinnonj the valley of 
JEftitnom— and it would be just as correct to translate the 
kingdom of England, &t the city of Rome, or the river 
Tiber, by some other name, as it is to translate Gehen- 
nuj or the valley of Hinnomj by any other. " Hinnom 
was a valley near Jerusalem, where their heathen neigh- 
bors and some of the idolatrous Jews, were in the habit 
of offering up human victims to their fancied deities ; 
such as Moloch and Baal, or Belial. In process of time, 
these horrid sacrifices were discontinued ; but the place 
had on that account become so odious to the Jews, that 
at length, in the days of king Josiah,he converted itin^ 
to a kind of common sewer, or place where all-the filth 
of Jerusalem, and particularly all the dead carcases^ 
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Were to be removed ; and he ordained that a perpetu-* 
al fire should be kept there, for the purpose of consume 
ing these carcases^; in addition to which, it is said, there 
were always there, an innumerable quantity of insects 
and worms, which preyed upon the filth not yet consum-- 
ed.'* This, then, was a place and scene well qualified 
to convey to the mind of those who were acquainted 
with the circumstances, an idea of total and utter des-^ 
truction after death ; where all that remained of the 
dead carcase was totally and entirely destroyed and 
consumed, either by the worms which incessantly prey* 
ed upon it, or by the fire which was never quenched. 

This word Gehennaj is referred to as a punishment 
on two principal occasions, in the New Testament; 
both these occur in the sermon of our Saviour on the 
mount. The first is mentioned in Matthew, only : " Ye 
have heard that it was said by them of old time, thou 
shalt not kill; and whosoever shall kill, shall be in 
danger of the judgment: but I say unto you, that who^ 
soever is angry with his brother, without a cause, shall 
be in danger of the judgment, and whosoever shall say 
to his brother, Raca, shall be in daiiger of the council ; 
but whosoever shall say, thou -fool, shall be in danger 
of Gehenna fire." Now to the Jews, with whom Gehen-. 
na fire was familiar, and who well knfew that it was 
applied to the utter and entire consumption, and as it 
were annihilation, of the dead carcases, this expression 
would necessarily convey the idea of total and endless 
destruction, after death ; or that everlasting destruc- 
tion, which the Scriptures declare shall be the eternal 
punishment of the wicked. 
: The other principal instance in which Gehenna is re- 
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terredto, as a punishment, occurs both in Matthew and 
Mark. Matthew says, ^^ if thy right eye or hand offend 
thee, pluck it out, (or cut it off,) and cast it from thee : 
for it is profitable for thee that one of thy members 
should perish, and not that thy whole body should 
be cast into Gehenna^ Now, the same reasoning 
which we hare used before^ will apply to the word 
here — that the Jews knew that Gehenna was a place 
which aptly represented total destruction^ after death. 
" Fear not them,'' saith our blessed Saviour, " which 
kill the body, but are not able to Idll the soul ; but 
rather fear Him who is able to destroy both body and 
soul in Gehenna^ — Can any thing be clearer then, than 
that the word Gehenna, as here used, implies the ever- 
lasting destruction of both body and soul, after deaths 
But, in recording the sermon of our blessed Lord, St. 
Mark makes use of different language from St. Mat- 
thew. He says, it is better to go into life maimed, 
than having two hands or eyes, &c.* to go into Gehen-- 
na ; and so far, he says no more than Matthew ; but he 
adds, afterwards, *^ into the fire that never shall be 
quenched, where their worm dieth not, and the fire is 
not quenched." Whenee has arisen this difference 
between these two Evangelists •? — St. Matthew wrote 
his Gospel at Jerusalem, and addressed himself to the 
Jews ; and as they all perfectly well knew what and 
where Gehenna was, there was no occasion to add any 
explanation. But St Mark wrote his Grospel at Rome, 
and addressed it to the Romans ; and as they knew lit* 
tie or nothing of Jewish customs, or the places about 
Jerusalem, it was necessary that he should explain it to 
them, or it would have conveyed no idea at all. He 
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therefore, explains it, by telling them that Gehenna tire, 
was a fire which was never quenched, and a placd 
where their worm died not ; or in in other words, a 
place in which every thing which was brought there, 
was totally consumed and destroyed. That he speaks 
of the same Gehenna, or valley of Hinnom, there can 
be no doubt, for he quotes from the 66th chapter of 
Isaiah, where the same words are made use of withref-^ 
erence to this place ; *' where their worm shall not die, 
and their fire shall not be quenched.'' 

I believe, my brethren, that I have now adduced to 
you most instances in which this word is mentioned, 
with reference to punishment ; and I think you will a- 
gree with me, that in every case, it would evidently eon-* 
vey the idea of endless death, or everlasting destruction. 
There is. one passage however, which, though thfe 
word which we are now commenting on does not occur 
in it, yet has made an impression on the mind of some, 
and I will, therefore, endeavor to explain it. The pas- 
sage is this : ^^ there shall be wailing and gnashing of 
teeth." These words occur four times in Matthew and 
once in Luke. In one instance, they may, perhaps, re- 
fer to the temporal state of the Jews ; but in all the 
others, they evidently allude to what will take place, 
not after J but at the final judgment : one instance^ 
however, may perhaps serve to explain this* In Luke 13^ 
Christ is asked by his disciples, *^ Lord are there few that 
be saved ?'' He does not answer this question, but says, 
" strive to enter in at the strait gate, for many shall seek 
to enter in and shall not be able ;" and he declares, that 
he will say to these, " depart from me, all ye workers 
of iniquity — there shall be weeping and gnashing of 
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teeth.'' When ? When ye shall see Abrdliam^ and 
Isaac y and Jacobs and all the prophets , in the Kingdom 
of Godj and ye yourselves cast out. Yes^ my brethren^ 
when the final sentence shall be passed, and the wick- 
ed are refused admittance into life, then indeed will 
there be waiUng and gnashing of teeth. Is there not 
wailing and gnashing of teeth, when the criminal is 
condemned to death P But, when the dreadful sen- 
tance is already executed, and the wicked are forever 
excluded from the presence of the Almighty, will they 
then see Abraham, and Isaac, and Jacob, and all the 
prophets, in the Kingdom of God ? 

All these passages you will find, my brethren, if 
you examine them, refer to the time of passing the 
sentence, and not the sentence itself But it may be 
said, if the soul is immortal, how then can it die ? What 
evidence have we, my brethren, that the soul of the un* 
believer is immortal ? I know indeed, that Grod hath 
given unto us eternal life, and I know likewise, that 
that life is in his Son ; and I have therefore yet to learn, 
that the soul which is not in Christ, is immortal ; for wc 
are assured, that to be carnally minded is death, and 
&at God is able to destroy both body and soul in Hell ; 
and that life and immortality were brought to light 
through the Gospel. That soul only is immortal then, 
which lives in Christ ; and every soul which does not 
live in Christ, shall die forever. Thus far, then, my 
brethreui I think it is at least evident, that God is mer- 
ciful, and just, and holy ; and that the Scriptures are 
consistent vnth themselves. That when, in express 
terms, they declare that the wicked shall '^ be punished 
with everlasting destruction ;'' they do not, in the fig- 
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urative language in which they refer to this awful 
doom, mean to imply a different punishment. 



SERMON m. 

Matthew, xxv. 46. — " Jlnd these shall go away inta 
everlasting punishment, but the righteous into life eter-. 
naV 

I have proved to you, that it is threatened in the holjr 
Scriptures, that the wicked shall go into everlasting or 
eternal punishment ; and endeavored likewise, to prove 
to you, from the nature and cause of this punishment^ 
as set forth in Divine Revelation, that it is not only 
consistent with the justice of the Almighty, but furnish^ 
es the most convincing proof of the wisdom, the mer* 
cy, and the love of God, towards all created beings. 

In my last discourse^ which I am truly glad to hear has 
induced many to investigate the subject, and search the 
Scriptures ; I endeavored to explain to you the mean- 
ing of the word hell, as it occurs in our translation of 
the Old and New Testament. That in the Old Testa- 
ment, it invariably implies a state of death, without ref- 
erence to any particular duration ; but that in the JV*eio 
Testament, two words are used, hoih of which are trans- 
lated heU ; the one synonimous with the Hebrew word 
echeol, and signifying that state in which the soul re-^ 
mains between death and the resurrection ; the other> 



which alone is ever applied to the puuishment of the 
wicked, the word Gehenna^ signifying a state of endless 
death, or everlasting destruction. 

In this discourse, it shall be my endeavor to explain 
to you another phrase, which frequently occurs in our 
translation of the Scriptures, and respecting which it 
is very necessary, towards a right understanding of the 
doctrines of the Gospel^ that we should have a clear 
and dh^inct comprehension. And since this subject 
has excited some attention, I would request of you, my 
brethren, two things : First, that with regard to the ar- 
guments which I shall use, you will give to them only 
such weight as they may appear to deserve ; as the 
reasons of one as likely to be led into an error as your- 
selves ; but that with regard to the facts which I shall 
state to you, you will search the Scriptures for your- 
selves, to see whether these things are so : And second, 
because some of the doctrines which I shall advance, 
may (as I have reason to believe they will to some of 
you,) be new, and in opposition perhaps to commonly re- 
ceived opinions; that you will not on that account, hastily 
conclude them to be unscriptural or untrue, but candid- 
ly examine, and fairly judge them. 

For myself, I can have no motive to deliver from 
this pulpit, other than what I can declare in the imme- 
diate presence of my Maker, I conscienciously believe 
to be the truth of God. Awful, indeed, were my res- 
ponsibility, if I should dare to do so : but equally great 
would be that responsibility, if I were not to endeavor 
|4> lay before you the pure word of God, uncontaminat- 
ed by the artifice of the designing, and unclouded by 
the prejudices of the ignorant. If on the one hand, ( 
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were not to lay before you the whole truth of God, as 
contained in his sacred word ; or if, on the other hand, 
when the opinions of men, which have no foundation or 
existence there, are set forth as the doctrines of Divine 
Revelation, I were to hesitate to expose them as false- 
hoods, because time or ignorance, or superstition, may 
have given them the powerful force of popular, and 
deeply rooted prejudice; I should in either case be utter- 
ly unworthy of your confidence, as a minister of the 
Gospel of our Saviour. 

In many parts of our translation of the Scriptures, 
you will find the term or phrase, the Detil, made use 
of; and the idea generally attached to this word is, I 
believe, that of a being, who was once living vrith God 
in purity and innocence, but who rebelled against thei 
will of the Almighty, and made war in heaven, and was 
therefore cast out thence and condemned to hell. Yet> 
nevertheless, connected with this, is the idea apparently 
opposed to it, that this being is still constantly roaming 
on the earth ; still warring successfiiUy against heaven, 
endeavoring in every way to counteract and thwart the 
will of God, and to destroy mankind ; that he is the 
instigator of all evil, at all times and in all places, and 
of course, therefore, omnipresent. 

Now, my brethren, let us examine, whether this his- 
tory is to be found, and has its authority or foundation 
in^the sacred writings ; or whether the devil, as an ac- 
tually existing and created being J is ever once mentioned 
or referred to in the holy Scriptures. 

Most assuredly, it is stated in Divine Revelation, that 
there is that, which is enmity with God and man ; the 
origin and cause of all evil, and ever present wherever 
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man is found; v^liich is doomed to hell or everlasting 
destruction, and which hereafter will and must cease 
to be, when '^ death and hell shall be cast into the lake 
of fire and brimstone." Most assuredly, likewise, this 
principle of evil is frequently personified in the holy 
Scriptures. It is personified as the carnal heart, and 
as the principle of opposition, and the principle of des- 
truction. 

But, before I proceed further, let me explain to you 

the wide difierence between personifying any idea or 
principle, and speaking of it as an actually existing and 
created being. It is said, that the carnal heart is enmi- 
ty with God ; that it is not subject to his law ; that it 
Rebels against him : but we surely do not mean to in^ 
fer from hence, that the impure thoughts and feelings 
of the heart, are created personages. We say that the 
force of gravitation draws substances to the ground, holda 
all things together, opposes repulsion, and gives a spher- 
ical form to the eailh ; but we surely do not mean to 
infer, that the force of gravitation is an existing and 
created being. So we say, that the principle of evil 
is the cause of all sin, and the propagator of all misery i 
but when we thus personify abstract ideas or princi- 
ples, it is never supposed that we mention them as be-^ 
ings, having an actual and created existence. 

Those words which convey abstract ideas, are appli- 
cable to all and every thing in which that idea is in- 
volved. Thus : a word signifying the principle of oppo- 
sition, or the opposer, is equally applicable to every 
thing which creates or causes opposition ; and the term 
principle of destruction or destroyer, is equally applica- 
ble to every thing Srhiuh causes destruction ; but when 
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we speak of a created being, we invaria^ y designate 
him by a proper name, which is applicable only to him* 
self J or at least to that particular class of created beings^ 
to which he belongs. Now, the word which in our 
translation is rendered Satan, or the Devil, is not in the 
original Greek or Hebrew, a proper name, or ever 
rendered or understood as such, any more than the ex- 
pression, principle of evil, or power of gravitation, would 
be vnth us. 

As this is a fact which is of considerable importance 
in our investigation of this subject, let me endeavor 
to explain it to you more fully. The only word in the 
Old Testament which has been translated Satan, and 
which has usually been considered synonymous with 
the Devil, is the Hebrew substantive Satanas, or Sath- 
anas. Now this word Sathanas, is not a proper name, 
but an Hebrew substantive, conveying an abstract idea : 
the principle of opposition, or the opposer, or the ad- 
versary ; and would be equally applicable to any thing, 
or person whatsoever, which was the cause of, or crea- 
ted opposition : but was never exclusively applied to 
designate any one particular being, or any particular 
class of beings. 

I cannot give you a stronger proof of this, than by re- 
ferring you to the 22d chapter of Numbers, where it is 
said that the Angel of the Lord stood in the way against 
Balaam. This is the first passage in which the word 
Satanas occurs in the Old Testament ; and the pas- 
sage literally translated, is this : ^^ Satanas sent, or as a 
messenger from God, stood in the way against liim.'^ — 
That is, the spirit or power of opposition, from God, 
stood in the way. In the very first passage then, in 
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which this word occurs, it is applied to designate a mes" 
senger of God, or an Angel of light. On one occasion, 
our blessed Lord thus addresses St. Peter, ^' get thee be- 
hind me, Satan, thou art an offence unto me.^' St. Peter 
had been opposing Christ^s intentions, and he therefore 
says, get thee behind me, thou opposer of the will of 
God and good of man. There are many other instan- 
ces in the Scriptures in which this word Satanas, 
though still bearing the same meaning, viz : the spirit 
or principle of opposition, is yet very differently per- 
sonified and applied. Thus, St. John calls the unbeliev-* 
ing Jews, who were the most eager opposers and per- 
secutors of the Christians, the synagogue of Sathanas 
or opposition ; and the same apostle, when warning his 
converts against the doctrines of the Plicolaitans and 
Simonians, sects who opposed him, says to them : ye 
know not the depths of Satan ; and these same sects 
likewise called their secret books, the depths of Satan. 

I might adduce many more instances of the various 
applications of this word ; but there is no one single in- 
stance^ in which it can, by any possibility, be interpreted 
as a proper name, designating any created being, or 
class of beings ; but in every case, it is received and ac- 
knowleged by all Hebraists, to be merely an Hebrew 
noun, conveying the abstract idea of the spirit or prin- 
ciple of opposition ; and may of course, therefore, like- 
wise be rendered as the opposer, or the adversary, or 
by any other term, which implies a principle of opposi- 
tion, and of course, may likewise he personified as any 
thing which creates or causes opposition. 

Now, my brethren, I state this as a Scripture fact ; 
and knowing it to be so, if in expounding the sacred 
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word of God, I were not as such tq deliver it to you» I 
should be justly subject to blame. I call upon you 
htiwever, not to receive it as such, upon my authority^ 
but to search, and enquire, and investigate its truth or 
falsehood, for yourselves. But I ask of you — If it is 
indeed true, that the only word in the Hebrew Ian-* 
guage, from whence the term Satan, as used in our 
version, has been derived, is really not a proper name 
at aUyhut merely a Hebrew noun, conveying the ab* 
stract idea of the principle, or spirit of opposition ; the 
opposer, or the adversary ; and as such constantly ap- 
plied and known ; then can the word Satanas, as de- 
scribed or mentioned in the Old Testament, justly con- 
vey the idea of an actually existing and created being t 
This, my brethren, is not a question of controversy, ?e- 
spectidg the unsettled meaning of scmie obscure and dif^ 
fifeult doctrine ; but a plain statement, of a distinct 
and easily ascertained scriptural fact. 

We come now, to consider the meaning of the word 
which has been translated the Devily as it occurs in the 
iVetr Testament, and in the Greek language. And 
here, such has been in this country, the great aiid gen- 
eral diffusion of classical and useful knowledge, that I 
have reason to believe a large proportion of those 
present, will be enabled fully to understand, and to 
judge on the subject for themselves. 

In the New Testament, not only is the Devil men- 
tioned as synonymous with Satan,in the Old ; but a dis- 
tinct set of beings, designated by a different term, and 
vested with different attributes, called Daimonia or Dsb- 
mons, are frequently referred to ; and one of these is 
designated by a proper name, and said to be called 
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Beelzebub) the chief of the Daemons, Devils, or Evil Spir* 
its. But, my brethren, these Daemons, or Evil Spirits, 
are never once spoken of, as the instigators of moral 
evil, or the promoters of sin ; but as Spirits, affecting 
men with particular diseases, such as what we now call 
lunacy and epilepsy. For the present, therefore, I 
would request you not to blend in your minds, the idea 
of these Daemons, or Evil Spirits, vrith that of thesub^ 
ject which we lU'e now considering. They form alto-- 
gether a totally distinct subject, and one which I will 
explain to you in a subsequent discourse. The term 
now under our consideration, that of the Demi, is nev* 
er expressed by the Greek word Daimonia or Daemons, 
but by the word Diabolo% ; which likewise is never sqpr 
plied to these Daemons, or Evil Spirits. 

The word IfiaboloSf is, as many of you know, not a 
proper name; but is compounded of the two wordst 
dia and balh, and signifies the principle of destruction ; 
or may be translated, a total consumer or destroyer. 
Let me here point out to you the remarkable adapta- 
tion of the different words, as used in the Old or New 
Testament, to convey the ideas connected with the pun- 
ishment of the wicked. In the Old Testament, it is 
said, '' the wages of sin is death," witJumt reference to 
duration : in the JVeWj everlasting punishment, is the 
doom of the wicked. In the Old Testament, there- 
fore, the place or state of the condenmed, is expressed 
by the word scheolj signifying deaths without refer-- 
enee to duration. In the JVetr, the parallel idea is ex- 
pressed by the term Gehenna, implying a state of e^er- 
lasHng destruction. So, likewise, still bearing the same 
application in the O/tf* Testament, the principle of evil 
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or sin, is expressed by the word Satanas, signifying the 
spirit of opposition to the law or will of God : but in 
the J)rew Testament, the corresponding idea is express 
sed by the word Diabolos, signifying the principle of 
total or everlasting destruction. Thus, in the Old 
Testament, these expressions are all applicaUe to the 
idea of temporal death only ; but in the New, 4liey all 
imply eternal ptmiahment. 

The word Diabolos, which we have translated the 
Devil, is used frequently in the works of the heathen 
writers, to imply the principle or cause of destruction : 
but never in any one instance, as the proper name of 
any particular created being or class of beings. ^^ Have 
I not," saith our blessed Saviour to his disciples, ^^ chos- 
en you twelve, and one of you is a devil t" Christ did 
not surely mean to say, that Judas was what we term 
the Devil ; but that, though he had chosen or elected 
the twelve, yet one of them was Diabolos, a destroyer 
pf himself and others. Compare this with the passag- 
es in which Christ says of Judas, ^^it were better for 
him, that he had never been born :" and '^ of those 
whdm thou hast given me, I have lost one, the son of 
perdition or destruction.^^ 

St. Matthew declares, that at the day of judgment, 
it shall be said to the wicked, ^^ depart ye cursed into 
everlasting fire, prepared for the Devil and his angels.'' 
Now, if neither the word Diabolos nor Angelos, are 
prbper names, ( which they certainly are not,) the pas- 
sage would read tbus : depart ye cursed, into everlasting 
fire, prepared for the principle or cause of evil, and 
those who are subject to it, its servants or messengers. 
But it may be said, what can be the meaning of ever- 



lasting fire, prepared for a non-existing being r To as- 
certain its meaning, let us compare this with paral- 
lel passages on the same subject. St. John, in 
the book of Revelations, thus writes : ^' And the sea 
gave up the dead which were in it, and death and hell 
delivered up the dead which were in them, and they 
were jddged every man according to his works, and 
death and hell were cast into to the lake of fire ; and 
whosoever was not found written in the book of life, 
was cadt into the lake of fire : this is the second death.'' 
Now, can it be supposed that death and hell are actual- 
ly created beings ; and that they are to be cast into the 
lake of fire, to be tortured? Will, then, the whole con- 
nected passage bear any other possible explanation, 
than that, after the day of judgment, the cause of all 
evil, together with Death and Hell, temporal and eternal 
destruction, shall be no more ; and that those who had 
yielded to evil, shall together with them, be utterly and 
entirely destroyed ; and that this utter destruction is the 
second death — the fiery indignation, which shall des- 
troy the adversary of God — the eternal punishment — 
the everlasting destruction of the wicked ? 

St. John continues the subject, by saying, that "the 
fearful, and unbelieving, and the abominable, and mur- 
derers, and whoremongers, and sorcerers, and idolaters, 
and all liars, shall have their part in the lake which 
burnetii with fire and brimstone :'' and he again repeats, 
"this is the second deatli." Unless, then, we believe 
Death and Hell to be created beings, neither is their any 
reason for believing Diabolos, or the principle of evil or 
destruction, to be so, since the same fire is said to be 
prepared alike fi>r it, and death, and hell, and all who 
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are not written in the book of life. The wicked, then, 
at the last awful day, shall all be utterly and eternally 
destroyed, both body and soul, together with the cause 
of sin and evil, and its necessary and unavoidable con- 
sequences, death and hell : and from that period, there 
shall be no more sin or evil, neither shall there be any 
more pain or death. 

And yet, my brethren, this dreadful sentence — ^this 
endless destruction from the presence of the Lord — 
this fearful, awful doom, which never through eternity 
itself can be again reversed — this is not called eternal 
punishment: and we would substitute mere earthly 
agents, because they pain this mortal mould of clay-r- 
this wretched, mouldering form ; and think that they 
have power to torture there, the immaterial and im- 
mortal soul. Can we conceive an immaterial spirit, 
fettered in chains of iron, or subjected to the consum- 
ing influence of earthly flames? Why, even here, 
chained as it is, to this poor mortal body, the soul has 
forced it mid consuming fire, to smile in triumph, and 
defy its power. 

But, my brethren, let me now ask of you — ^have you 
ever realized to your minds, the idea of utter and en- 
tire destruction 1 What is the second and eternal 
death ? It is expulsion from the presence of the Al- 
mighty, the source of light and life — where God is not! 
Can the nfiind frame a hell, more dread and awful ? Ask 
of the pious soul what it can add to this. Yet where 
God is, the wicked shall not be, for they shall be pun- 
ished, so his word declares, with everlasting destruetion 
from the presence of the Lord. 

If there is one doctrine, with regard to punishment 



hereafter, universally admitted and received: if there 
is one, on which no sects have ever differed : if there is 
one threat so plainly written in the sacred voliune, that 
none can doubt it ; it is surely this, that those who are 
punished, will be excluded from the presence of the Al- 
mighty. They cannot be where the Almighty is : and 
yet, where God is not, what is there there? What can 
there be, but everlasting deatli— eternal punishment ? 
To be where God is not ! can the mind realize a thought 
so contradictory as thisi Can the mind imagine con- 
tinued being— existence, protracted and eternal, without 
the source and the supporting cause of all existence \ — 
What is the life of all things P It is the presence of 
the God of nature : his absence is destruction ; his 
eternal absence, everlasting destruction : — Or, to use 
the emphatic words of His own blessed book, '^the 
blackness of darkness forever." 

Is not the Great Creator omnipresent ? Will ho 
not ever be so \ To be where God is not, then, is to 
be where the omnipresent Deity is not. Yet, when the 
final doom of all is fixed, the wicked shall be driven 
from His presence. If, then, the punishment threaten- 
ed to the wicked, in the Scriptures, is not (what they 
declare it is,) everlasting destruction, we are reduced 
to this dilemma : that the wicked shall be utterly cut 
off from the only source, and cause, and support of life. 
They shall be excluded from the presence of the omni- 
present Deity ; and yet, they sliall exist. To recon- 
cile contradictions, such as these, must be the task of 
those who would endeavor to prove, that the punish- 
ment threatened to the wicked, in the Scriptures, is not 
everlasting destruction, or that they are not consistent. 
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I have wandered from the more immediate subject 
of this morning's discourse^ but shall resume it in the 
afternoon. In the mean time, let not my meaning be 
misunderstood, or misrepresented. I commenced this 
course of sermons, in order to prove, that it is ea^ressly^ 
declared, in the Scriptures, that the wicked shaU go 
into everlasting punishment, and the righteous into life 
etemaL That this eyerlasiing punishment, is there 
declared to be, everlasting destruction from the pres- 
ence of the Lord, and from the glory of his power. -^ 
That consistently with this sentence, the word Gehen- 
na or Hell, which is used tOvdesignate the state of the 
wicked, signifies a state of everlasting destruction ; and 
that, still being consistent with the same sentence, the 
wordDiabolos, or Devil, which is used to designate the 
cause of sin and evil, signifies the principle^ or cause 
oi everlasting destruction. Is this the doctrine of uni- 
versal salvation 1 that the wicked shall be punished, 
with everlasting destruction from the presence of the 
Lord : that they shall be turned into hell, which is 
the state of their punishment, and surely, therefore, 
the state of everlastmg destruction 1 or that they shall 
be brought to it by that principle, or cause of evil, 
which is enmity with God , and which cannot be sub- 
ject to his law ; and which surely, therefore, is the 
cause of their punishment, and therefore, the cause of 
everlasting destruction \ Is this the doctrine of Unit 
versalisnii X Is this the doctrine of the Scriptures ?-^-r 
Are the facts stated, false or true *! 

But, it is said, the punishment here threatened, is fkot 
sufficient to deter the wicked from crime and guilt. 1^ 
know it is not, for it does not deter them. What evcfr 
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did t Yet, let die pious and reflecting mind, but realize , 
expulsion from the presence of the Lord ! Then let im- 
agination frame a doom of darker horror ! Oh, if-devour-- 
ing, never dying flames, could but restore to the lost 
soul of man, the presence of a God of truth and justice ; 
the presence of a God of love and mercy ; they would 
be welcome as the dawn of light which called the world 
from darkness. But for the wicked, there is no such 
hope ; the blessed presence of the God of life, is lost to 
them forever. They shall be utterly cast off from 
the only source, support and cause of all existence ; for- 
ever driven from the presence of the omnipresent God. 



SERMON IV. 

Matthew, xxv, 46. — " .^nd these shall go away into 
everlasting punishment^ hut t/ie righteous into life eter- 
naV 

IT is impossible that we can ever attain a correct and 
dear comprehension and understanding of any subject, 
unless we will take the trouble, thoroughly and serious- 
ly, to study and investigate it ; and if there is any one 
su^ect which, from its essential importance, pre-emi- 
nebtly demands our most serious attention and exam- 
ination, it is surely that of the doctrine of future and 
eternal punishment, as delivered to us in the book of 
Divine Revelatioui 
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1 trust, and I have reason to believe, that the discour- 
ses lately delivered to you from this pulpit, on this sub- 
ject, have had the effect of inducing many to search and 
invjpstigate it, who had never previously done so. If 
this is the only effect produced by them, they v^ill have 
amply answered the intended purpose. But, my breth- 
ren, there are always some, and those too, always to be 
found amongst the least informed, who are ever ready 
to cavil, and that frequently with considerable anger 
and asperity, and without the least investigation, at 
any thing, however true and incontrovertible, which 
happens to oppose long cherished opinions and deeply 
rooted prejudices. There are some too, who, from mo- 
tives of interest and sectarian feelings, would oppose 
investigation' and bar the progress to the shrine of 
truth. I trust that neither of these descriptions of peo- 
ple are to be found in this assembly. If such there 
should be, let me most solemnly and seriously warn 
them, that they have not yet learned Christ. 

" I pray, O Holy Father," saith our blessed Saviour, 
in his heavenly petition for his ,disciples, ^' that thou 
wouldst lead them into all truth ; thy word is truth.^^ 
If you should ever hear, my brethren, any doctrine de- 
livered as a doctrine of Divine Revelation, which is 
not to be found in the word of God, depend, upon it, 
whatever may be the authority from whence it comes, 
that doctrine is not true. But if, on the other hand, 
you should clearly recognize and understand any state^ 
ment, as delivered in the holy Scriptures, though the 
whole world should deny it, and oppose it ; depend up- 
on it, that statement is the tnith. Learn then, that it 
isrour first duty, as. christians and as rational and in- 

6 
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tclligent beings, to investigate the h(dy Scriptures for 
yourselves ; and yield not up your hearts and under- 
standings to every preacher who addresses you ; but 
try the spirits, of what nature they are, (and try them 
not by commentators and writers, a» fallible astiieyare 
themselves,) but try them by that sure, unerring test, 
the pure and uncorrvpted word of God. 

In my discourses on this subject, my brethren^ Thavc 
rested the few arguments which 1 have adduced te you j 
on Scriptural fa^ds. Search then, the Scriptures, and 
see if I have correctly stated these facts. They are 
within the reach of all of you, and a few minutes would 
suffice to ascertain them ; and if you have any difficul- 
ty on the subject, and will apply to me, not only will I 
readily point them out to you, but shall esteem it a 
great gratification so to do. 

In these discourses, I have endeavored to shew you, 
from the Scriptures, that eternal punishment is threat- 
ened to the wicked — " these shall go away into ever- 
lasting punishment, and the righteous into life eternal.^' 
Second ; that this punishment is described as being ev- 
erlasting destruction from the presence of the Almighty ; 
"when the Lord Jesus shall be revealed from heaven, 
with his mighty Angels, in flaming fire, taking ven- 
geance on them that know not God, and that obey not 
the Gospel of our Lord Jesus Christ; who shaft be 
pimished vi\i\\ everlasting destruction from the pres- 
ef^nce of the Lord, and irom the glory of his power." 
Third ; in conformity with this sentence and this pun- 
ishment, I shewed to you, that the word Gehenna or 
Hell, which is used to express the place or state of the 
punishment of the wicked, signifies n place or State of 



utter and everlasting destruction alter death.: and 
fourth ; that the word Diabolos or Devil, which is used 
to express the cause of sin, of evil, and of punishment, 
signifies when literally translated, the principle or cause 
of utter and entire destruction ; and fifth, that it is de- 
clared in the Scriptures, that at the day of judgment, 
the principle of evil, or Diabolos^ together with death 
and hell, and all the wicked, shall be cast into the lake 
of .fire, and that this is the second death. . 

Now, these are five plain facts, which are within the 
reach of every one. Jf the l^criptures do not state 
that the wicked shall go into everlasting punishment ; 
if they do notexpreasly declare, that that punishment 
shall be everlasting destruction from the presence of 
the Lord ; if there is any one commentator worthy of 
credit, who %vill declare that the word Gehenna^ or 
HeUf does not signify the valley of Hiunom, near Je- 
rusalem ; if it has ever been supposed, by any person 
Whatsoever, who understood the language, that the 
word JJfiaboloSf was the proper name of an actually 
created being or class of beings ; or if it is not stated 
in the Seriptnres, that this principle of evil, together 
with Death and Hell, and all the wicked,-shall be cast 
into the k^ cf fire, and that this is the second death ; 
the etermil punishmenlj and therefore, the everlasting 
destruction of the wicked ; then, indeed, I have 
through ignorance, most grossly misinformed you. But, 
niy hreths^eskj^tkeae are not controverted points of doc- 
trme; they are ; plain, palpable, scriptural facts, whicli 
are etpen to -the comprehension of all, and which have 
nei)er yet been contradieted. 

In my discourse of this morning, I stated to you, that 
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I 

Avliat we term the Devil, is never once mentioned in 
holy Scriptures, as an actually existing and created be- 
ing ; but that the Greek word Diabolos, the only 
word in the New Testament from whence the term the 
Devil, has been derived, is not a proper name, nor ev- 
er was applied as such, to any particular being or class 
of beings — that it is a Greek noun, conveying an ab- 
stract or general idea, and signifying the principle or 
cause of evil, or destruction. This idea, (as all ab- 
stract ideas, must necessarily be,) is frequently person- 
ified in the New Testament ; but there is, as I then sta- 
ted, a wide distinction between the personification of an 
abstract idea, or principle, and speaking of it as really 
constituting an actually created being. When ice 
speak of such a one, tee invariably deHgnate him by a 
proper name, adapted to spme individual in particular, 
or at least, to that particular class of beings to tchich 
he belongs. 

The most important personification of the cause or 
principle of evil, or destruction, which is designated by 
the word Diabolos, occurs in the description of the 
temptation of our blessed Saviour. As this description 
is not long, I will read it to you, as given in the 4th of 
Matthew. " Then was Jesus led up of the spirit into 
the wilderness to be tempted of the devil. And when 
he had fasted forty.days and forty nights, he was after- 
wards an hungered. And when the tempter came to 
him, he said, if thou be the son of Crod, command that 
these stones be made bread. But he answered and 
said, it is written, man shall not live by bread alone, 
but by every word that proceedeth out of the mouth of 
God. Then the devil takcth him up into the holy city, 
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and setteth hiin on a pinnacle of the temple, and saith 
unto him, if thou be the son of God, cast thyself down : 
for it is written, He shall give his angels charge con- 
cerning thee; lest at any time thou dash thy foot 
against a stone. Jesus said unto him, it is written 
again, thou shalt not tempt the ,Lord thy God. — 
Again, the devil taketh him up into an exceeding high 
mountain, and sheweth him all the kingdoms of the 
world, and the glory of them, and saith unto him, 
all these things will I give thee, if thou wilt fall down 
and worship me. Then saith Jesus unto him, get thee 
hence, Satan : for it is written, thou shalt worship the 
Lord thy God, and him only shalt thou serve. Then 
the devil leaveth him." 

Now, as thus read, it appears as if the Devil were 
here described as an actually created being, and this ar- 
ises from attaching to the words Devil and Satan, the 

* idea of a proper name, designating a particular being. 
But these words are not proper names, and if the pas- 
sage is read as it occurs in the Greeks or in a literal 
translation, you will find it will convey no such idea. 
^' Jesus was led up of the spirit into the wilderness, to be 
tempted by the principle of evil or destruction ; and 
when the spirit of temptation came to him, he said, if 

- thou be the son of God, command that these stones be 
made bread.'' This is the first temptation, that of sat- 
isfying the carnal appetite. Now, neither the spirit 
nor the tempter, nor the Devil, are proper names, and 

• when thus read, it conveys no idea of an actually crea- 
ted personage. " Then the principle of evil transpor- 
tefh him into the holy city, and setteth him on a pinna- 
cle of ^ the temple, and saith. or suggesteth unto him, if 
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tliou be the sou of God, cast tliysell'dowu^ ior it is writ* 
ten, he shall give his angels charge concerning thee, 
and in their hands they shall bear thee up, least at any 
time thpu dash tliy foot against a stone/' This is the 
second temptation ; that of worldly pride and vanity ; 
and thus litterally translated, it conveys no idea that 
Jesus was transported by any actually created being. 
Again, '^ the principle of evil or destruction transports 
him to an exceeding high mountain, and sheweth hind 
all the kingdoms of the world and the glory of them, 
and saith^ or suggesth unto him, all these tilings will I 
give thce^ if thou wilt fall down and worship me." This 
is the third temptation ; that of worldly ambition, pride 
and avarice. Then said Jesus unto him, " get thee 
hence, thou opposer or adversary : then the principle 
of evil freeth him, or releaseth him.'' Now, thus lit- 
erally translated^ the whole description certainly con- 
veys no idea of an actually created being, tempting 
our Saviour : but that he was tempted like as we are, 
by the spirit or principle of evil. 

Baton any other supposition, we are drawn into 
insurmountable difficulties : for where would have 
been the temptation, if our Saviour knew that the 
tempter could not perform his promises ; if he knew 
that the tempter was all along deceiving him ? And 
again, not to mention that Christ in his kuman tiaturey 
(for in such only can we suppose him tempted) was first 
in the wilderness, then on the pinnacle of the temple, 
then on an exceeding high mountain; where, 'it has 
been sneeringly asked by the advocates ei infidelity, 
was this mountain to be found, from whence, (if itakefti 
literally all the kingdoms of the earth and tbe^gkury of 
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them were to be seen ? But, on the other hand, as the 
description stands in the original Greek, or as it reads 
when literally translated, there is no such difficulty ; but 
all is perfectly plain, clear and consistent ; that our 
blessed Saviour in his human nature^ was tempted like 
as we are, by the same principle of evil by which men 
are tempted^ and with the same inducements, and that 
he resisted them. As delivered in the original Greek, 
to those for whom it was intended, this description of 
the Evangelist could convey no other idea ; nor can it 
to OS, when literally translated ; nor is there one word 
in U, which designates any actually existing beingj 
caUed the Demi. 

I have been the more diffuse in my explanation of 
this passage, because it is the most important per-* 
sonification of the idea expressed by the word Diabo-- 
Ira, which occurs in the sacred writings. There is on- 
ly one other personification of this idea, to which I wilt 
now refer you : it occurs in the second chap, of He- 
brews. *^ Forasmuch, then, as the children are par- 
takers of flesh and blood, he also himself likewise took 
part of the same, that through deaths he might destroy 
him Itfat had the power of death, that is the Devil.'' 
Again, I must remark, that the word Diabolos, as here 
used, is not a proper name ; ajid that literally translat- 
ed, the passage reads thus : ^^ that through death, he 
might cause to cease, that which hath the strength or 
power of death, that is, the principle of evil." Of 
course, when thus read, it cannot imply the idea of a 
created being. But, my brethren, what did #ur bles- 
sed Saviour come to destroy ? Did he really come to 
destroy an existing being, which men have termed the 
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Devil ( Is it not the popular creed, with regard to this 
being, that he was already destroyed — driven from heav- 
en and confined in hell ? Was the death of Christ 
necessary to accomplish the destruction of a fallen an- 
gel ? Did not our blessed Saviour take on him the 
nature of man, that through death, he might destroy 
the principle of evil ; the cause of eternal death exist- 
ing in the heart, and thus save lost and fallen man from 
everlasting ruin-^V that he might destroy that which 
has the strength of death, that is, the principle of evil V^ 

I might adduce vety many more examples ; but it is 
sufficient to state, that in every case, the same expla-. 
nation may be given, vi:^: that the word Diabolos, 
from whence only, the term * the DeviP is derived, is 
not a proper name, nor ever exclusively used to designate 
any particular individual or species of created beings. 

I shall reserve for a separate discourse, the consider- 
ation of those passages, on which have been founded 
the idea, that the term Devil is meant to designate a 
fallen angel. The principal of these occurs in. Jude, 
and is this : ^^ I will therefore put you in remembrance, 
though ye once knew this, how that the Lord, having 
saved the people out of the land of Egypt, afterwards 
destroyed them that believed not. And the angels 
which kept not their first estate, but left their own hab- 
itation, he hath reserved in everlasting chains, under 
darkness, unto the judgment of the great day. Even 
as Sodom and Gomorrah, and the cities about them, 
in like manner giving themselves over to fornication, 
and going after strange flesh, are set forth for an exam- 
ple, suffering the vengeance of eternal fire/' I shall 
only remark of this passage, at present, that the angels 
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tiere spoken of are not yet condemned, but are reserred 
e<y the judgmeM of the great day. 

But, the eir^res^sion, <^ suffering the rengeanee of 
eternal fire," conveys perhaps to the mind,* stronger 
idead of the utmost extent of punii^hment, than any 
other which is to be met with in the Holy Seriptiires.— 
And thi» eicpression, ad here used, distinctly implies 
di^striiction : for Sodom anfd Gomorrah are det forth as 
example^, suffering the vengeance of eternal fire. 

There is one other passage on whibh this doctrine 
has been founded, which occurs in Ii^aiah, chaptei^ 14. 
^' How aft thou &llen from heaven, O Lucifer, son of 
the morning !^' Bf simply readingthe context, however, 
you will see most di^inctly that the prophet in ihh 
passage refejns to the fall of the King of Babylon, of 
whom he its there speaking. 

I know, my brethren, that it has been said by some, 
that these doctrines — that the eternal punishment 
threatened in the Sctipiures i9 everlasting destruction 
front the j^esenee of the Lord; and that the principle 
or cause of death and evil, which is rendered in our 
tersioni the Detoil, is not described in the holy Scrips 
tures as an actually created being — are dangerous doc* 
trines, inasmuch as they do hot hold out a sufiiciency of 
terror to deter the wicked. I answer to this, that I ad- 
vance no opinions, I am not disputing about any difii- 
cult or unsettled points of doctrine ; I speak only of 
plain simple and perfectly inteUigible scriptural facts ; 
about which there has never been any dispute ; which 
are open to the comprehension and investigation of 
every one whom I address ; and in whftcb, therefore, 
if I am mistaken, I can be most readily corrected,— 

7 
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Again, and again, I would repeat to you, search the 
Scriptures : etery statement which you there findy is the 
revealed truth of God. jyothing is so, which cannot be 
found there. 

But, can it be really supposed that the Devil, or 
the cause and origin of evil and destruction, is the less 
dreadful, because it is not there described as a created 
being 1 1s it indeed, less dreadful, because it is not there 
described as a being with hoofs and horns t Is the 
principle of destruction, which leads the soiil to ever- 
lasting punishment, less to be dreaded, because it is not 
represented in the Scriptures as it has been in many 
of those worse than puerile engravings, which, to the dis- 
grace of the age in which we live, have so frequently 
disfigured and deformed the sacred book itself ? Is it 
less to be dreaded, when stripped of the disguises which 
interest or ignorance have hung upon it, and placed be- 
fore you in all its awful and sublime reality ? Is it less 
to be dreaded, because in the simple, intelligible and 
forcible language of the Scriptures, it is so clgarly reveal- 
ed to us, that its existence can be realized by every 
mind, and felt by every heart 1 Let me say with St. 
Paul, my brethren, ** be not children in understanding ; 
howbeit in malice be ye children, but in understanding 
be men.'' 

Depend on it, the Devil, the principle of death and 
destruction, is ever present in the heart of manr— is ever 
enmity with the Almighty. Depend on it, it ever urges 
man to evil thoughts, and guilty feelings, and wicked 
actions. To yield the heart to it, is certain death ; 
eternal punishment ; everlasting destruction from the 
l^resence of the Lord ; the awful vengeance of eter- 
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nal fire. We cannot fly from it ; we cannot of our^ 
selves prevail against it. Sure as the word of God 
himself is truth ; without the aid of an Almighty Sav- 
iour; without the aid of God's eternal spirit, 'twill 
drag the soul to everlasting death, and doom it to that 
hell of utter ruin, '^ where the worm dieth not and the 
fire is not quenched." Most assuredly, at the dread 
day of judgment, will it be said to those who have re- 
jected the gracious offers of salvation, and done- despite 
unto the spirit of grace, and have yielded up their 
hearts to the influence of evil, '^ depart from me, ye 
cursed, into everlasting fire, prepared for the devil and 
his angels." 

Are these reflections less dread and awful, because 
the principle of evil, of death, and of destruction, is not 
represented as a created being ? but as the cause of 
everlasting death, implanted, ever present, in the heart ; 
.ever exerting its tremendous force, which none but 
God's Almighty power can conquer ? Are they less 
awful, because eternal punishment is declared in the 
Scriptures ' to be " everlasting destruction from the 
presence of the Lord 1"^ The soul which can imagine 
any torments, to increase the punishment of those who 
are forever driven from the presence of the Ahnighty 
God, must surely lack that vital piety which only can 
depict and realize the awfiil, boundless horror, of such a 
sentence I 



SERMON V. 

Matthew, xxv. 46. — " ^nd these sluM go mjoay into lev- 
erlastmg punishment J but the righteous iMo life eternni.^^ 

Luke ix. 49, SO. — ^' And John answered and said, 
master toe saw one casting out devils in thy name.^^ 

THERE is nothing more detriiB^tal to the ewsid 
of true religrioD, and geiiuJDe unaffected piety, tjian the 
errors vrkk^ arise from bigc^y and superstition* To 
disbdieve any part of the reyeaied word of tbe Al* 
mighty, is a sin which will assuredly endanger pujr t^r^ 
nal salTation ; because the probability is, t^ it will 
ultimately lead to a rejection of the whc^e. TE^U to 
receive and propagate doctrines, as the word of <Jadf 
witich have never been revealed by .himi is .surely n sii^ 
of no less magni^de. The sup^titjious bigot is not 
and eamiot be a riEitionQ} believer, because he m^^ tii6 
£uicies of his own bewildered imnginatioc^ with tha 
revelations of Ahnighty wisdcua ; and by blendlAf Ith^ 
precepte of God, with the traditions of ipen, renders 
tbem of QGBe efiec4;. 

I have pointed out to you^ my bret^wen^ 'm my Ii^te 
discourses, how much has, by the ignoranipe or d^igo 
of men, been added jto these things ; parti|^)llarly M 
regards eternal punishment ; the nature and pemdty 
of sin, under the Christian dispensation ; the errors 
which have been propagated, respecting the word hell ; 
and lastly, the meaning which is attached in Scripture, 
to the personification of the words Sathanas and Diab- 
olos, as Satan or the Devil. I proved to you^ that both 



tli^se words; tU^ oae ^igpifying the principle of opposi- 
tipi^ Qr an adT^rsary^ and the otb^Fi the principle of das- 
prnftim, A coiiswper; destroyer pr accuiser, w^r0 pejr^f 

soiwAed iH th^ b»ly Soriptureg, ^b tfcp principle of evil, 
but Jbftt ^ J>evB «« ppt repre»e«ted !»s an actuiJIy e v 
bting jHamg. 

Vq» witt rwiewber, thai; I thm made » di^tineliioii 
b^wem ti» l^ord dwi/^, m the plural number} which 
is always a translation of the word Paimopi^^ or l^n\ 
Spirits ; wojA tke depil^ or Di^bolps^ whi^h mean^ the 
prtfipiple pf d^satructiony i^^ eonsumer or 4estrQyer.-^ 
Tb^ ^^ of these is mentipaed ii) the Scriptures} in 
(i¥0 sense^t Jfi tb^ omf it designates the idpln or fals<^ 
god^ pf tblB b^^ttiiens, »nd \n the otbier, eeirtain EyiJ 
Spirits, vf}mh were ^gpposed to aiUict meq with various, 
di^ea^f 9* The secois^ tema, Piabplp9^ is always u^d 
to mgBify ^ pHjQieip)<e of evil, aiid- i^ never isipokei) 
of :a8 An idM, ^r as aflicting men witb diseases. It is 
die first df these terms, Daimo^ia ojr devils, which I 
j9haH imdearor to eKplain to yov in this di^ourse : ^^ we 
fisw one casting out devils in tby name*" 

The meaning of tbe word^ ^a^anas aod Diabolos, 
I considened inmy la^t dis'^piirse : b«it there are twapas- 
sages in the Scriptures, which have beeiji eupposed by 
fiome, to imply that the Devil is an actually created be** 
ing, and was formerly an angel of Ood in heaven : and 
be&re we eater upon <liepartieuli9ijrj»ubject of our pres- 
ent teKt, i wish to ehew yau the real meaning pf these 
passages. 

Tb0 fiKst occqjTS ui the I4th chapt^ of Isaiah. ^^ How 
art thou ^^dkn fro^ faeavexiy O Luci&r, son of the mor- 
iNuig^^' lAMifer, among the Hebrews aad Cfaaldeaas, 
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was the name of the morning star ; the same which 'we 
now designate as the planet Venus. This is the only 
instance in which it is mentioned in the Scripturefi» ; 
and to shew you that it here refers to the king of Baby* 
Ion, and nothing else whatever, I need only reqaest you 
to read that portion of the chapter, which forms the 
context. (Isaiah, 14.) If this passage can possibly 
refer to any other being than the king of Babylon, there 
is no meaning in language. 

The other texts from whence it has been attempted 
to prove that the Devil was a fallen angel of God, occur 
in the 3d Peter, and in Jude. St. Peter speaks of '^ the 
angels that sinned:" and St. Jude of ^Hhe angels that 
kept not their first estate, but left their own habitation, 
who are reserved in everlasting chains under darkness, 
unto the judgment of . the great day." First, let me ob* 
serve to you, that there is nothing here which intimates 
that this first estate or habitation, were with God in 
heaven. If, therefore, there are angels mentioned iin 
the Scriptures, who never were in heaven, but who did 
leave their first estate and own habitation, and are re- 
served in chains of darkness unto the judgment, it will 
be granted that these passages may refer to them. I 
will prove to you, my brethren, that such angels are 
mentioned, and that these passage do refer to them^ and 
can refer to no other. 

The literal signification of the word Angelos, is a 
messenger, and it is used in the Scriptures to signify 
holy beings, who are the servants of God in heaven. 
It is used for messengers of good tidings : it is applied 
to Christ ; and lastly, it is applied to prophets, and min* 
isters, and preachers : thus, it is said> ^^ ivho received 
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the law by disposition of angels : know ye not that we 
shall judge angels." '^ If the word spoken by angels 
was sted&st :" ^^ the seven stars, angels of the seven 
churches." St. John speaks of the angel of the church 
of Sardisy of Smyrna, of Ephesus, and various other 
preachers. The application of the word angel, to 
prophets and teachers of religion, was quite common, 
and well known among the Jews. 

Now, you will observe, that both St. Peter and St. 
Jude, are warning their disciples against false teachers 
who should arise, ^' who shall bring in damnable here- 
sies, denying the Lord who bought them, turning the 
grace of God into lasciviousness, denying the only Lord 
God and our Lord Jesus Christ." " But there were," 
saith St. Peter, ^^ false prophets also amcmg the peo- 
ple, even as there shall be false teachers among you, 
whose judgment now of a long time lingereth not, and 
their damnation slumbereth not : for if God spared not 
the cmgels that sinned, but cast them down to hell, and 
delivered them into chains of darkness^ to be reserved 
unto judgment." ^* The Lord knoweth how to deliver 
the godly out of temptations, and to reserve the wicked 
unto the day of judgment to be punished." 

The question then is, who were these angels that sin- 
ned ? The obvious reference seems to be, to those/afoe 
prophets among the people, whom St. Peter had just 
mentioned, and with whose fate he is comparing that 
of the false teachers who should arise. 

St. Jude, however, is more explicit. " I will therefore 
put you in remembrance," suith he, ^^ though you once 
knew this, how that the Lord, having saved the people 
out df the land of Egypt, afterward destroyed them 
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that believed not. And the ang^lB^ which ki&pt not 
their first estate^ bat left their own habiUitioii, he haili 
yesenred in everlasting chains, tinder datkness, to tlm 
judgment of the great day; even as Sodom and Go- 
mdrrhai" &c. Now, the words which are translated 
*< kept not their first estate, but left their own habita- 
tion,'' may likewise be rendered, kept not theft offiee^ 
but left their proper ministry. The Warning then, as 
regards these angels who kept not their offlee, but left 
their proper ministry, is introduced, in doftnetfdn with 
the disbelief of the children of Israel, and is said to be 
even as Sodom and Gomorrha. 

But^in the subsequent verses, the apostle distinctly 
explains his meaning ; for he says, ** woe ant6 them, 
(the false teachers,) fbr they have gone in the way of 
Cain : and ran greedily after the error of Balaam for 
toward, and perished in the gainsaying of Core." Now 
Corah, Dothan, and Abiram, were angels or teachers 
among the Israelites, who kept not their office, bat did 
leave their proper ministry ; who were therefore, swal* 
lowed up alive J and whom, therefore, God hath de- 
livered imprisoned, in bonds of darkness, to be reserved 
unto the judgment. The fete of these angels was 
a suitable subject of Comparison, ^vith that which 
should await the false teachers, who were guilty of the 
«ame crime, and furnished a fit warning and exam- 
ple to those who should follow them ; and yvBL§ natur- 
ally connected with the disbelief of the children of Is^ 
rael, and was even as Sodom and Gomorrah, mt forth 
M an example. But, what the rebellion of angels in 
heaven, (If any such occurrence ever took place there,) 
could have t6^ with all these circumstances, I con*. 
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f ess I canuot €veu conjecture. Beside that, it wouid 
oppose the general, though I suppose erroneous doc- 
trine on this subject': for that is, that they are roam- 
ing about the earth, and therefore, are not cmifined in 
chains of darkness, or any other chains ; and that 
they are already condemned and executed ; and there- 
fore, are not reserved unto judgment. 

I think that I have adduced sufficient, to prove to 
you, that both St. Peter, and Jude, when speaking of 
these ^^ angels who kept not their office, but left their 
proper ministry,^' refer to the fate of the false proph- 
ets and teachers, which had been among the Jews, and 
particularly to that of Cora, Dathan, and Abiram^ and 
not to any sin, or rebellion in heaven, which is not even 
hinted at by them ; and which surely, if such a circum'- 
stance had been intended to be mentioned by them, 
(never having hitherto in the Scriptures been even al- 
luded to,) would not have been thus obscurely repre- 
sented, land certainly could not have been spoken of a^ 
a matter with which their hearers were previously weft 
acquainted. 

Now, let us proceed to consider, what is meant by 
those Devils, or Daemons, mentioned in our text : '^ We 
saw one casting out Devils in thy name.'' There was, 
both previous and subsequent, to the time of Christ, a 
superstition prevalent throughout all the eastern coun* 
tries, which originated vdth a sect called the Magians> 
ajid was afterwards continued by the Manicheans, 
the peculiar doctrine of which was, that the world was 
governed by goodjAnd evil Spirits, and one of whose 
tenets was, that these evil Spirits etitered into, and 
afflicted men^i with particular diseases, lliese diseases, 
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which they thus attributed to Daemons, have since been 
supposed to be madness and epilepsy. When the 
Evangelists wrote^ this superstition was almost univer- 
sal among the common peoplei When therefore, 
Christ cured any of these diseases, they naturally sup- 
posed that he effected the cunft by casting out those Ds* 
mons, by whom they imagined them to be inflicted ; and 
had the Evangelists represented these miracles of heal- 
ing in any other way, they could not have been under^ 
stood by those to whom they addressed themselves. — 
There have been in all ages, various popular traditions 
and superstitions, particularly with regard to diseases ; 
in speaking of which, tbose who were better informed, 
^ere necessarily forced to accommodate diemselves to 
the general understandings of their hearers. Thus, the 
scurvy was called the King's evil, because it was for- 
merly supposed to be cured by the touch of a King. — 
Atid if in those days, any one had spoken of this disease 
by any other name, he would not have been understood. 
Thus, even in the present day, mad persons are called 
lunatics, though I know no more reason for attributing 
this dreadful disorder to the influence of the moon, 
than to that of Daemons. The Evangelists then, if they 
wished to be understood, were forced to use such expres- 
sions as were accommodated to the general prejudices 
atid opinions of tbose to whom they addressed them- 
selves. 

That such was the prevalent superstition at that time, 
AroughoHt the east, is confirmed by all the ancient 
writers. Now, this being the case^ one of these two 
inferences inuBt necessarily follow : either that the 
EvaiS{|bli»ts ftgreed with these opreions, (which certain- 
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ij have no previous authority of Revelation ; for until 
these descriptions of the Evangelists, they never once 
are nientioned in the Seriptures)-^-or, that they found it 
necessary to accommodate their expressionsto the un-" 
derstandings of the people. Which of these two sup- 
positions is most probable, it needs but little consider- 
ation to decide. 

Matthew^ Mark and Luke, flli wrote shortly after the 
death of our Saviour, and all addreaaed theMaelvea to 
the JewSf principally, if not entirely ; and in their wri- 
tings, the miracle of casting out devils is frequently 
meiiticmed, and the report axnoiig the Jews recwded, 
that J[esus was said to have done this through BeeUe- 
bub^ the chief of the Devils. And in all these aecountsv 
these Daemons are alluded to as evil Spirits^ supposed 
to be actually existing within those who were afficted 
by theiia, and are mentioned as speaking and perform- 
ing various actions ; such as going into the herd of 
swine, 4^c. All which was perfectly consistent with the 
received prejudices of that time, and that part of tli^ 
world. But, St. John wrote his gospel at a much later 
period, and does not address himself principally to the 
Jews J but to the Gentile converts; many of whom, in 
various parts of the world, had then joined the chris- 
tain church. 

*^ It is evident, says Bishqp Tomline, that the Evangel- 
ist St. John, considers those to wbotn he addresses his 
GhMpel, to be but Httle acquakited with Jewish cnsr- 
toms aad names, for in relating the fifst mimela df dur 
Saviour, performed in Cana of GaKFee, he sdtye^ 

^^ there were six water pots of stone, after the manMl^ 
of tiie puq^ng of tbe Jews/' He tv^iee d&lls Ae 
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passover, the passover of the Jews ; and in giving aii 
account of our Saviour's interview with the Samaritan 
womany he adds, ^^ for the Jews have no dealings with . 
the Samaritans.^' He tells his readers, that Rabbi 
signifies Master, and Messiah, Christ. Now, though 
the other Evangelists could not have been understood 
by those to whom they addressed themselves, unless 
thfsy had adapted their expressions to the popular pre- 
judices of the Jews and their eastern neighbors; yet, 
St. John, just as assuredly could not have been under- 
stood by those to whom he principally addressed him- 
self, viz : the western Gentile converts, if he had done 
so. Throughout the whole of the Gospel of St. John, 
therefore, the word Devils never once occurs; nor 
are these Daemons, or evil Spirits, ever once alluded to. 
IT et, he was more frequently present at the perform-' 
ance of these ipiracles, than any other Apostle. He 
it is, whom St. Luke mentions in my text, as saying to 
Christ, ^^ Master we saw one casting out Devils in thy 
name.^' He was th^ favorite disciple of our Saviour, 
and treated with the greatest confidence. If then, the 
existence of these Demons, and the power attribute ^ 
tp them, had been a doctrine really advanced by Christ, 
must he not have known it ? And having known it, 
would he have concealed it ? Yet, he states that 
Christ healed all manner of diseases ; but never once al- 
ludes to the existence of these Daemons, because the 
Msgian superstition, not being prevalent in the west, 
had. he done so^ the western converts, tp whom he prin- 
cipally addre^^ed hiinself, could npt have understood 
liini, 
Ifotu will find, in conformity with this id^a, that the 




HI 

word Devils, in the sense in which the Evangehsts 
Matthew, Mark, and Luke, make use of it, never oc- 
curs in any of the Epistles. Though in Corinthians, 
in the Epistle to Timothy, and in James, the heathen 
^deiHes or idols ^ are called Devils. Now, why is this ? 
Because the Epistles were written to the Romans, 
the Corinthians, the Galatians, Ephesians, and other 
western countries, where this superstition was un- 
known ; or to the christian converts generally ; for 
even the Epistle to the Hebrews is evidently meant to 
be addressed likewise to the Gentile converts. But, if the 
existence of these Daemons, or evil Spirits, really form- 
ed part, and an important part too, of the doctrine of 
the Gospel, would all the Apostles, in all their JSpistlesi 
haYe been totally silent on the subject; and would no 
explanation whatever of such doctrine have been giv- 
en in any part of the Scriptures ? 

I conclude, therefore, my brethren, that there is no 
such doctrine ; . and that when the three Evangelists 
mentioned these Daemons, thev did so in order to be un- 
^derstood by those to whom they addressed themselves. 
And when St. John says, in my text, . ^^ Master we saw 
one casting out Devils in thy name" — it means that they 
saw one performing works of healing and of charity, 
in the name of Jesus : and they forbad him, because 
he followed not with ihem^ 

But, my brethren, what was the answer of their 
Lord and Master t Jesus said unto them, '^ forbid him 
not, for he that is not against us is for us." How 
common is it, among christians of all denominations, to 
encourage in their followers those miserable sectarian 
feelings, which would induce them, if they had the pow- 
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cr, to forbid all others from casting out Devil in the 
name of Jesus, who followed not with them ! But, 
bow different is this from the conduct of their Lord and 
Master? He had, indeed, bestowed on his Apostles 
peculiar privileges and peculiar powers ; and he had in 
an especial manner, commissioned them to teach his 
doctrines and to preach his Gospel ; but he had not for- 
bidden others to do works of charity and goodness in 
his name, or to spread wide the precepts of his grace ; 
and he particularly enjoins his Apostles, not to do so — 
for saith he, ^' whosoever is not against us, is for us.'^ 

All christians, my brethren, of all denon^ations 
whatsoever, are engaged in the same common cause ; 
and all those ministers who sincerely preach and teach 
what they believe to be the word of God, are casting 
out Devils in the name of Christ. Shall we forbid them, 
beca^se theiy follow hot with us? No, my brethroHy 
^^ whosoever is not against us, is for us f and I diould 
say of them, whensoever and wheresoever they aresinr 
cerely desirous, in the name of Christ, to aid in the sal- 
vation of men, may the blessing of Almighty goodnessi 
attend their labors and direct their steps. 

As in every other thing, so in our interpretation of 
the Scriptures, we are all alike liable to err ; but it is 
not for involuntary error, that we shall any of us hereaf- 
ter be punished. He who sincerely believes in the sub- 
lime and heart consoling doctrine of salvation ; that 
^^ God hath given unto us eternal life, and that that 
life is in his Son,'' has no fear that he shall be eondem* 
ned hereafter, by accident or mistake* That gift of the 
Almighty is not placed vi^here it can ever luereafter be 
lost or be destroyed. It is not in «9f but in the SoA of 
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Crod ; and unless we wilfully reject, and intentionally de- 
ny our Saviour ; unless we do despite unto the spirit of 
grace ; unless we commit spiritual suicide ; nothing else 
can destroy us. 

Go then, my brethren, and spread wide around you 
the blessed doctrines of redeeming love. Let your con- 
versation be as becometh the disciples of Christ. — 
'^ Preach ihe word ; be instant in season and out of sea- 
son; exhort, confirm, rebuke;" but do all in the 
spirit of christian love and charity. Endeavor to pre- 
serve the unity of the spirit in the bond of peace. And 
when yoii find your christian brethren differing iu opin* 
ion from you, let not these differences be the cause of 
contentions and divisions. Treat them not with hos- 
tility, nor think lightly of their opinions, nor doubt the 
sincerity^ of their pious feelings. The good, the great, 
the virtuous and the pious, are not confined to one de- 
nomination. Blessed be God, they are to be found in 
every christian church. And wherever there is one be- 
liever in Christ, that believer is, and must be, the broth* 
er and the friend of every other. 

The subject of religion is almost banished from our 
family and social circles. Why is this, my brethren ? It 
is more pleasing and more interesting, than any vrith 
which the stores of knowledge can supply us ; and 
surely it is the duty, and should be the pleasure, not 
only of the ministers of Christ, but of every sincere 
disciple, to cast out Devils in his name ; and so far as 
he is enabled, to enlighten the understanding and 
strengthen and confirm the faith, of all within his in- 
fluence. 
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3lATTHEWy xx¥. 46. — ^' And tlieaeshMgo away into ev- 
erlaating punishment J but the riglUeous into life eternalJ^ 

IN former times, when priestcraft reigned supreme 
upon its throne of darkness, the only Ught which could 
restore mankind to intellectual freedom and christian 
liberty, was guarded with most cautious, jealous 
care, and hid from their researches, with anxious fear- 
fulness. No mists of earth, however, could veil the 
brightness of the light of God. The arm of Satan 
could not withhold from man the holy Scriptures. 

But, still, the powers of sin and of destruction, were 
far from conquered : artifices, even more danger6us,'be- 
caase more delusive; were then i^esorted to. When 
the sacred book could be no longer hidden from man- 
kind, this was t^e language used : Yes, you shall have 
the Bible, and rtemember too, it is your duty to peruse 
and study it ; but take good heed, how you indulge the 
dangerous idear, the dreadful heresy, that yon can under- 
stand it : take good heed, how you presume to reason 
for yourselves, or search into its sacred mysteries, or 
stir one inch from the straight path of safety, in which 
your priests shall lead you. Yes, you shall see the 
temple of the Lord ; but view it only through the 
glass we give you, or it is certain death. 

The world indeed has now grown older, and the rays 
of civilization, of knowledge, and of truth, are rapidly 
rising above the mists which hung upon the morning. 



Political freedom has been but the precursor, to pro* 
;laim the advent of intellectual and religious liberty. 
ITet, even now, my brethren, v^rhether the artifices 
.vhich I have mentioned are not at times resorted to, 
delude the ignorant and unvrary, your own observa- 
don and experience can best inform you : Whether 
even on those subjects which most concern their tem- 
poral and eternal interests, all the citizens of this coun- 
try, (certainly, as regards religious freedom, the most 
enlightened in the. world,) whether in all cases, even they 
dare to think, and to reason, and to judge for them- 
selves. 

- Be this as it may, however, thus much at least is 
certain,' that until you do search, and investigate, and 
study the holy Scriptures for yourselves ; until you do 
endeavor to understand them, not blindly receiving their 
interpretation from the mouths of beings, as fallible as 
yourselves, and from various causes, frequently more 
prejudiced ; but, from the reason and the judgment 
which God has given to you, and by the aid of the eter- 
nal Spirit, which he has promised to bestow on all ; un- 
till you do. endeavor to think and judge for yourselves, 
you cannot comprehend the christian dispensation ; you 
cannot be understanding Christians. Not only before 
we can be entitled to the glorious character of under- 
standing Christians, but before we can aspire even to be 
called intelligent and reasonable beings, we must exer- 
cise for ourselves, the intellectual powers which God 
has given us. 

My brethren, if I could persuade you, that it is the 
first and most essential duty of a Christian, to search 
the Scriptures, and to think for himselfv; a duty with- 
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out which every act of religion and every exercise of 
devotion, is unmeaning, and therefore unavailing ; a 
duty without which it is impossible to love our neigh- 
bour as ourselves, or love the Lord our Ood, with all 
our heart : If I could persuade you to the practice of 
this first chri$tiarn duty, I should have effected more 
than cotdd be done by centuries of controversy upon 
disputed points ; than all the thunders of the Vatican^ 
or those more horrible denunciations, which have at 
times polluted the sacred temples of the Saviour of the 
world ; the Father of mankind ; the Prince of Peace ; 
the God of love and mercy. Again and again, would 
I repeat, therefore, my brethren, if you would wish to 
be real, sincere and pious Christians, study the sacred 
Scriptures: ^^read, mark, learn, and inwardly digest 
them«" Exercise the divine prerogative which €rod has 
given to you ; the only evidence of intellectual being. 
Listen to the dictates of the Holy Spirit : the only ev- 
idence of christian life ; the only witness that we are 
born of God. 

It has been my endeavor, as you know my brethren, 
to shew to you from the sacred book, in how sublimely 
beautiful a manner, the majesty and truth, the mercy 
and the love of God, are displayed to man, even in the 
final doom, the eternal punishment of the wicked : and 
to point out to you, into what palpable contradictions, 
what glaring absurdites, we are led, when we endeavcH* 
to substitute the opinions of men, for the doctrines of 
Divine Revelation — ^to prove to yoq, that the attributes 
of the Deity are immutable ; that the holy Scriptures 
never contradict themselves. Now, in so doing, if I 
have made avy BtaUmenta which are not facts; if I 
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bare laid dowflf any positions which are not to be found 
m the sacred book ; or if I have deUvered to you any 
doctrines except in the exipresa words of lyicine JSeve- 
lation : then indeed I have rendered myself justly lia- 
ble to blame. But, if such is not the case, then remem- 
ber, my brethren, that these facts do not rest upon hu- 
man authority, and that these doctrines are not the fal- 
lible opinions of mortal man. 

Whenever did the spirit of darkness court the 
light X Whenever did falsehood dare to stand unveiled 
before the mirror of eternal truth X And yet, my breth- 
ren, • these facts court your attention ; they demand 
your strict investigation : and then the doctrines, which 
in the holy Scriptures you shall find delivered in the 
words of God himself, will, with the all prevailing pow- 
er of truth, command your full assent. 

I know, my brethren, (such is the weakness of hu- 
man intellect) that there are those who think it sinful to 
listen to any other interpretation of the doctrines of 
Scripture, than that which they have been accustomed 
to attend to. But, who ever yet heard of any denom- 
ination, who ever heard of any rational Christian, who 
would wish to have Hie facts recorded in the Scriptures, 
misrepresented or tdthheld from him ; lest they should 
militate against received opinions? Who ever heard 
of any Christian, who would wish to have the very 
words of Scripture kept ffom his view^ or seldom at 
least brought forward in the pulpit, for- the same rea- 
son? 

My brethren, if you would search the Scriptures foi* 
yourselves, and think, and reason, and reflect upon them, 
this could not be. But, that this has been the ease,. 
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vour own conscience and experience can attest to you 
at this moment ; for I haTe been told by many, and 
that too, among those who were likely to be most in- 
formed, that in these very discourses, scriptural facts 
have been laid before them, with which they were pre- 
viously unacquainted, and the truth of which they have 
now examined and are convinced of; and that passag- 
es of Holy Writ have been produced, conveying doc- 
trines which were new to them, but which they are now 
satisfied are incontrovertible ; and that these facts, and 
these passages of Scripture, have given to them mwe 
correct and sublime ideas of the majesty, and truth, 
and justice, and love, and mercy of the Almighty God 
and the Eternal Saviour, than they previously possessed. 

Such, my brethren, are noble testimonies to the 
all-prevailing power of sacred truth, when presented to 
an enlightened and enquiring mind. But, let me ask 
of you, why were these things newl Why (when Uie 
very words of Scripture alone are quoted, and left to 
speak their own interpretation,) do so many say, 
this is new doctrine? Because, my brethren, these 
facts and these passages, have seldom been brought 
forward in the pulpits ; for otherwise they could not 
have failed to attract your attention ; and there would 
then have been nothing new. Or worse than this, be- 
cause the Bible has remained throughout your lives, 
neglected on the shelf, and you have not taken the trou- 
ble to examine for yourselves whatt> contained there. 

What should we say of a man, who should undertake 
to argue, and dispute, and write upon the laws and in- 
stitutions of any country, without a course of deep 
and Jaboriou| investigation, in order previously to un- 
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derstaud distinctly what those laws and institutions 
were ? Doubtless, in such a case, many laws might 
be extracted from the statute book, and presented to 
him, of which he would say, these are new laws. So, 
to those who have not deeply investigated the holy 
Scriptures, but have been content to limit their knowl- 
edge of them to the information which they have receiv- 
ed from the pulpit^ conveying frequently the received 
dogmas of one peculiar sect, doubtless many passag- 
es might be presented, of which they would say at first-, 
this is new doctrine. 

If, by new doclrmej is meant doctrine which is not 
revealed, or taught in the sacred writings ; from such, 
those at least are surely safe, who will investigate for 
themselves ': and if they will not do so, they must be 
•deluded, and they deserve to be so. But, if by new 
doctrine^ is meant doctrine which is distinctly revealed 
and taught -in the word of divine truth, but which has 
not before been gen^erally brought forward to the at- 
tention and reflection of mankind; of such new doc- 
trine, I pray to God that we may be made the blessed 
and the humble instruments of propagating and of 
spreading it. My brethren, if we can point out to a fel- 
low being one word contained in the holy book of life, 
which had previously escaped his notice ; one fact of 
which he was not before aware ; one passage, the full 
strength, and bearing, and import of which, had never 
before impressed itself upon his mind, we shall be made 
thus the means of conveying to him, from the Almighty, 
more than earthly blessings. 

But, it is said that this doctrine is dangerous. What ! 
is it dangerous to bid you search the Bifi^le 1 Is it dan- 
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gerous to lay before you the facts ot^ Scripture I Is it 
dangerous to quote to you the words of God ^ Is it 
dangerous to open before you the book of Holy Writ, 
and read in all its undisguised simplicity, the whole of 
divine truth 1 Is it dangerous to suppose that its plain 
and simple expressions and assertions; bearing with 
them (as they do,) their own divine evidence, and their 
own most clear interpretation, will speak with greater 
force, and carry home more powerful conviction to the 
heart, than the dictates and opinions of mere human 
authority I Yes, it is dangerous — ^it is most dangerous 
to all the arts of priestcraft, and all the miserable sub- 
terfuges which are connected with them. But, ever let 
it be remembered, my brethren, that that which to them 
is dangerous, is the safeguard, the protection, the very 
vital sustenance, the bread of life, to the sincere and pil- 
ous Christian* 

But, it is said again, the punishment of '^ everlasting des- 
truction from the presence of the Lord, and from the 
glory of his power,'' is far too light to terrify mankind. 
Is this the argument of the sincere and pious Christian? 
Is this the argument advanced by those who truly love 
their God ? That eternal expulsion from the presence 
of the Almighty, is a light punishment ? Ox is it argued 
that the Deity is not the source and cause of all exis- 
tence 1 that his presence is not life ; his absence not des- 
truction ? or that a being cut off forever from the source 
and cause of all existence, forever driven from the pres- 
ence of the omnipresent God, shall still exist ? 

It is said that the wicked would e/^o^e annihilation, in 
preference to all the joys of heaveii. This may appear 
a paradox .my>brethreny hut it is true ; fbr God himself 
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declares it — and they mu8t have their choice. God 
willeth not the death of a sinner, but ^^ this is the con- 
demnation, that light is come into the world, and men 
ch4}oae darkness rather than light, because their deeds 
are evil." Yes, it is indeed the doctrine of the Scrip- 
tures, and most triumphantly does it vindicate the jus- 
tice and the mercy of our God, that the punishment of 
the sinner is his own wilful and determined choice ; that 
the wicked do choose everlasting destruction, in prefer-* 
ence to eternal life, because their deeds are evil. 

But, there are many.others, who admit that the doom 
of the wicked, as spoken of throughout the Scriptures, 
is ** everlasting destruction from the presence of the 
Lord :'' but, say they, though the better informed can 
understand this clearly, and can realize the av^l hor- 
ror of such a sentence ; yet, to keep in subjection the 
weak and ignorant, doctrines must be advanced which 
can be more forcibly applied to their carnal feelings and 
mortal fears. In the name of all that is most sacred, my 
brethren, let us not use such arguments as these. If 
God does not declare, that the punishment of the veick- 
ed shall be everlasting destruction from his presence, 
then prove He does not, and you condemn the doctrine, 
together with its teachers : but, if you cannot do so, 
do you suppose the Almighty knows not what is most 
efficient to lead the sinner's soul to penitence ? Prove 
that th6 doctrine is not the word of God, and it must 
fall. But, if it is, shall we, with all thd cold, designing 
cunning of worldly policy, espouse and propagate fa- 
bles of man's invention, and change the truth of God 
into a falsehood, to terrify the ignorant and credulous ? 
Is this the argument of piety I Is this the plan of those 
who love their God ? 
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But, there is another argument, which has been ad^ 
vanced by those who advocate the doctrine of eTerlast*- 
ing and living torture : that it u incofmstent with the 
glory of God J that thetdcked should not be tattaed to 
exist for ever, and in corporeal anguish. Thus, then, a 
doctrine which is most plainly inconsistent with all our 
ideas of the omnipotence, omniscience, omnipresence, 
justice, mercy, love, truth, and sacred word of the Al- 
mighty, we are called upon to believe, because it is said 
to be consistent with .His glory ! 

Of what must that mind be constituted, which can 
imagine the glory of God, to consist in what have been 
termed the tortures of the damned. The heart of man 
recoils from such a thought ; and at the dread and impi- 
ous idea, nature itself would shudder. Human in- 
vention, with all its powers, has failed to paint even the 
Devil in deeper shades of horror. It is, they tell us, 
his supreme deUght, his hellish joy, to keep the wicked 
in increasing tortures, for ever and ever ! And does the 
same dread feeling constitute the everlasting glory of 
our God 1 O thou eternal Lord of righteousness and 
peace, of love and mercy ; O heavenly Father^ cleanse 
the hearts of all thy faithful children, from such pollut- 
ing thoughts. 

Before closing this discourse, my brethren, let me 
remark, that the use of scripturaJphreiseSf when speak- 
ing of scriptural subjects^ is a practice very strenuously , 
and (when correctly appHed) I think very properly in- 
sisted upon, by many denominations of Christians : be^ 
cause, if we make use of expressions on those sukigectj^ 
which are not used in scripture^ and ondt those whicb 
arsj we are sure to convey false ideas. Now, the word 
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lortwej or any derivative from it, or any word synony- 
H10U8 with it, never once occurs in the whole of the 
sacred writings. The word torment, is used to Express 
a very different idea, viz : affliction of any kind. ^^ Fear 
hath torment :" '^ they were taken with divers diseases 
and torments :" ^^ thy servant lieth at home greviously 
tormented.'" In the parable of Dives and Lazarus, this 
word torment is used. ^' I am tormented in this flame." 
In the Revelations too, it is several times made use of; 
and in all these cases, has been applied by some to th^ 
eternal punishment of the wicked. I shall shew to you, 
however, hereafter, that in none of them will it bear 
any such application. But the word torture which im- 
plies the active vengeance of execution, ?iei?er once occurs 
in the Scriptures. Why, then, is it so frequently made 
iise of, by those who think it iimproper to use unscriptur- 
al expreasiona ? 

You will observe, that in this discourse I have rested 
my arguments on our ideas of the nature of man ^nd 
the attributes of God, referring but seldom to the direct 
evidence of Divine Revelation. I readily admit, nev- 
ertheless, that however abhorrent the doctrine of eter- 
nal torture may be to all human ideas of the attributes 
of the Deity ; yet, if it is not a fable of human inven- 
tion ; if there is any one passage in the holy Scriptures^ 
in which this doctrine is plainly taoght, then we must 
believe it, and receive it, as the undoubted dictum of 
divine truth. That our minds m^y be' enabled, clearly 
to ascertain this fact, I have extracted every important 
passage from the holy Scriptures, which has reference to 
the eternal punishment of the wicked ; and shall lay be- 
fore you in the discourse of this evenings each of these 
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passages. You will then see the separate meauin^ of 
eaehi and thus be enabled generally to comprehend the 
canneetedmeaning of the whole. I only contend for this : 
that if any doctrine is taught in the Scriptures, that doc* 
trine is true. If any doctrine is taught of ikian, and not 
to be found clearly revealed in the Scriptures, that doc* 
triile is a fable of human invention — it is false. 



SERMON VII. 

Matthew XXV. 46. — " Jlnd these shall go away into 
everlasting punishmentf but the righteous into life eter- 
nai:' 

IF any doctrine is taught in the holy Scriptures, 
that doctrine is the truth: and if any doctrine it 
taught of man, and not to be found clearly revealed in 
the holy Scriptures, that doctrine is false.^-Of tki$, I 
should suppose no christian doubts. Now, I say, that 
the doctrine of eternal torture^ is not to be found in the 
Scriptures, and therefore it is false. But, thatthe doe- 
trine of the everlasting destruction of the wicked, is 
l^learly and distinctly, and expressly revealed in the 
Scriptures, and therdbre it is true. Whatever may 
be the arguments of sophistry, upon this fact the wIh^ 
question must bt Ia6t depend. I shall therefore, at 
preseAti citae my discourses upota this subject, by prrt- 
wnting to your attention, tvdryimportantpasaage which 
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occurs in the sacred writings, having reference to the 
eternal pumshment of the wicked. 

Before I lay before you these texts, let me say one 
word to you, respecting the book of Revelations* It 
is admitted, by all the wisest and most learned commenr 
tators on the Scriptures, that this book is at present 
utterly incomprehensible. The greater part is supposr 
ed to consist of prophecies, mysteriously delivered, and 
not as yet accomplished, and which therefore, no one 
can at present understand. I say not this, to invalidate 
any text which may be found there, referring to our 
present subject, for there aT& none which can possibly 
be construed to imply those eternal tartures, which ar^ 
said by some to be the doom of the wicked. 

But, there are two passages, which have been ad- 
duced for this purpose : the first occurs in the 14th 
chapter, and 8th verse : ^^ And there followed another 
angel, saying, Babylon is fallen, is fallen, that great 
city, because she made all nations drink of the^wihe of 
the wrath of her fornication. And the third angel fol- 
lowed them, saying with a loud voice, if any man wor- 
ship the beast and his image, and receive his mark in 
his forehead, or in his hand, the same shall drink of the 
wine i^the wrath of God, which is poured out without 
mixture into the cup of his indignation ; and he shall be 
tormented with fire and brimstone, in the presence of 
the holy angels, and in the presence of the Lamb : and 
the smoke of their torments ascendeth up for ever and 
ever.?' 

Now, I believe, my brethren, that no candid persMi 
will pretend distinctly to understand this passage, it 
bas beeamade, however, a powerfiri weapon of seeta^ 
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nail aurhority. By some, the beast is said to be tlie. 
Pope of Rome. Tliat church, however, not sa:tisfied 
tvith this explanation, applies it to all those who dis- 
sent from themselves. This text, too, has been the 
foundation of that doctrine of fire and brimstone, which 
is said to have such a salutary effeet upon the wicked. — 
There is one part, however, of this passage, which 
every child can compi'ehend, because it is delivered in 
express words ; which cannot be misunderstood ; and 
this you will find sufiicient to neutralize its whole ef- 
fect. TJiat those who arc tormented, are to be so, 
^^ in the presence of the holy angels and in the presence 
off/ie Lamb f and from their presence it is, that the 
^' smoke of their torments ascendeth up for ever and 
ever.'' In order to make this passage apply to the 
eternal punishment of the wicked, then, we must first 
suppose that the wicked shall not be driven from tiie 
presence of the liord ; and second, that their Hell shall 
|>e in Heaven- 

The only other passage, which occurs in the Reve•^ 
lations, having reference to the punishment of the 
>vicked, occurs in the 20th chap, and 13th verse : '^ And 
fleath and hell delivered up, the dead which were in 
them, and they were judged every man according ta. 
their works ; and death and hell were cast in to the 
lake of fire ; and whosoever was not found written 
in the book of life, was cas.t into the lake of fire. This^ 
is the second death," Now, vfhatever this pas- 
sage may mean, it is at least clear, that into tlie 
9ame lake of fir€, Death and Hell, as well as all 
the wicked, are to be cast, and as we cannot imagine that 
Peatb^and Hell are cast there, to be tortured, ve 
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must eitber suppose that tbc pai»sugc implies the utter 
destruction of them all, or apply one moaning to one 
part of it, and an opposite and contradictory one to the 
other ; and we must suppose likewise, that the second 
death implies continued life. 

There are, I believe, no other passages in the Reve- 
lations, which can be supposed to refer to our present 
subject. With regard to those texts which occur in other 
parts of the holy Scriptures, upon this interesting sub- 
ject, we shall find no mystery or obscurity in them. — 
They may be divided into three separate classes : those 
in which the punishment of the wicked is designated 
as the being cast into Hell, or everlasting fire, " where 
the worm dieth not and their fire is not quenched f ' 
second, those in which it is likened to the efiect of 
fire, without reference to Etell '; and third, those in 
which, in express words, it is said to be death, destruc* 
tion, or everlasting destruction, &c. 

With regard to the first of these classes, that in 
which the punishment of the wicked is designated as 
being cast into Hell, every passage which occurs, has 
been so fully commented on already, that it must be. un- 
necessary again to draw your attention to them. 
I will merely, therefore, remind you, that the word Ge-r 
henna, which is translated Hell, was the valley of Hin- 
nom, near Jerusalem, where, by an edict of King Josi-* 
ah, a perpetual fire was kept, and where the dead car- 
oases were brought out from Jerusalem to be consume 
ed in this fire. Of course, therefore, when this word Ge-^ 
henna, was addressed to the Jews, to represent the pun- 
ishment of the wicked, it could coiivey to their mind^ 
po other idea, than that of total destruction after death ; 



7S 

because they knew that it was used for that pur^ 
pose, and never as a place of torture. I shall not there- 
Ibre, now consider those texts which are connected with 
this wordy and which we have! already so fully dwelt 
upon. 

The second class of texts on this subject, are those 
in which the punishment of the wicked is likened to 
the effect of fire, witliout connexion with the word 
Mell or DeviL The parable of the wheat and tares, 
must be familiar to all of you ; it is mentioned in the 
13th of Matthew : ^^ Gather ye together first the tares 
and bind them in bundles to burn them ; but gather my 
wheat into the gamer." This parable is thus explained 
by our Saviour : '^ As therefore the tares are gathered 
and burned in the fire, so shall it be in the end of the 
world : — The Son of man shall send forth his angels, 
and shall gather out of his kingdom all things that of- 
fend,and them which do iniquity ; and shall cast them in- 
to a furnace of fire.'' Of this passage, I would only ask, 
my brethren, whether the tares were cast into the fire 
to be tortured, or to be destroyed t 

In the same chapter, another parable occurs : '< The 
kingdom of heaven is like unto a net, which was cast in- 
io the sea, and gathered of every kind, which, when it 
fvas full, they drew to shore, and sat down and gather- 
ed the good into vessels, but cast the bad away : so shall 
it be at the end of the world; the angels shall come 
forth and sever the wicked from among the just, and 
shall cast them into the furnace of fire.'' Of this, again 
I ask, whether the parable of the fish cast away, im- 
plies torture or destruction ? 

In the 3d of Matthew^ this passage occurs : ^^ WhosA 
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fau is in his hand, and h e will throughly purge his floor^ 
and gather his wheat into the garner ; but he will bum 
up the chaff with unquenchable fire.'' Compare thisy 
my brethren, widi the parable of the tarels, and then 
consider whether the idea of chaff burnt up, can possi- 
bly imply eternal torture. In the 3d of Luke, occurs 
this passage : ^^ And now also the axe is laid unto the 
root of the tree ; every tree therefore which bringetb 
not fortli good fruit, is hewn down and cast into.the fire." 
For what purpose I to be tortured, or to be consu|ned ? 

The next passage to which I will refer you, is the 
parable of the vine in the 15th John : ^^ I am the 
vine, ye are the brimches : if a man abide not in me» 
he is cast forth as a branch, and is withered, and men 
gather them and cast them into the fire, and they are 
burned." On this I need make no comment : it cannot 
imply any other idea than destruction. In the 6th chap- 
ter of Hebrews, you will find this passage : '^ It is im- 
possible for those who were once enlightened and have 
' tasted of the heavenly gift, and were made partakers of 
the Holy Ghost, if they shall fall away, to renew them 
again unto repentance ; for the earth which drinketh 
in the rain that cometh oft upon it, and bringeth forth 
herbs meet for them by whom it is dressed, receiveth 
blessing from God : but that which beareth thorns and 
briers, is rejected and is nigh unto cursing, whose ^nd 
is to be burned." The wicked, then, are like thorns and 
briers, whose end is to be burned. Does this imply 
eternal torture, or entire destruction I 

In the 10th Hebrews, St. Paul, speaking of the same 
sin, describes the same punishment as fiery iiidignationv 
not which shall torture, but which shall devour the nd- 



8U 

versary. In the 12th chapter, the same apostle exp* 
horts his disciples to godly fear : for saith he, ^^ our God 
is a consuming fire.'' Does this expression imply a fire 
ivhich docs not consume 'i-^These, my brethren, are, I 
believe^ all the texts which occur in the second division 
of which I spoke, and I think you will agree with me, 
that not one of them implies eternal torturCi but all 
imply eternal punishment or everlasting destruction. 

Twice in Matthew, the expression ^^ cast into outer 
darkness," is made use of, as applied to the unprofita-" 
ble servant, and to the man at the wedding feast, not 
having on a wedding garment* It is difficult to conceive 
how we can reconcile the idea of unquenchable fire 
with outer darkness ; unless they are both used to ex- 
press the same idea ; the one the state, and the other the 
instrument or means of entire destruction. 

All the other texts which are contained in the holy 
Scriptures, on this subject, describe the punishment of 
the wicked in express terms, as deaths or eternal death, 
or everlasting destruction. It will be useless to occu- 
py your time, by quoting all of these ; because, they 
admit of no difference of interpretation. They are 
such as these : ^' he that believeth not, shall not see 
life ;" " the wages of sin is death :" " if ye live after the 
flesh ye altall die:^^ ^^ sin bringetb forth death :^^ *^he 
that convertetli a sinner, shall save a soul from deaUi :" 
^^ he- that loveth not his brother abideth in death :" and 
again, *^ if any man defile the temple of Grod, him will 
God destroy :" '^ they are the enemies of the cross of 
Christ, toliose end is destruction :" '^ the wicked shall 
be punished with everlasting destruction froiii the pres^ 
ence of the Lord ;" <^ whom the Lord shall consume 
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with the spirit of his mouth, and destroy with the bright-^ 
ne&9 of his coming :" *' who shall perish everlastingly ^ 
^^ the wicked shall utterly perish in their own corrup- 
tion :" " reserved unto the day of judgment and jierdfittOTt 
of ungodly men.^^ Now, these, and such passages ad 
these, admit of but one interpretation ; for they are as 
express and distinct as words can make them. 

I hare now, my brethren j adduced to you, I believe, ev-* 
ery important passage in the holy Scriptures, in which 
the eternal punishment of the wicked is described : and 
I think you will agree with me in opinion, that the doctrine 
of eternal torture, is not to be found there. In the book 
of Revelations, it is not alluded to : by the word Ge-^ 
henna or Hell, in the different passages in which it oc-" 
curs, it is clearly not implied : not one of those texts^ 
in which the punishment of the wicked is likened to the 
effect of fire, not used in connection with the word 
Hell, can possibly b^ar any such interpretation ; and 
in all the other texts upon this subject, the idea of eter- 
nal torture is, in express words, directly contradicted^ 
^conclude, then, that the doctrine of eternal torture is 
not to be found in the holy Scriptures, and therefore it 
is false ; it is the invention of man. 

But, the doctrine of the everlasting destructidn olt 
the wicked, is alluded to in the Revelations ; is distinct- 
ly implied, by the word Gehenna or Hell ; constitutes 
the plain and obvious interpretation of all those text^, 
in which the punishment of the wickcfd is likened to th6 
effect of fire, when not used in cbnncfxion with Gehen- 
na ; coincides with the similitude of outer darkness, as 
used in Matthew ; and is affirmed in express and"" di'* 
rect words, in everv other text upon this subject, con- 
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tained in the holy Scriptures. I conclude^ therefore^ 
that the doctrine of the everlasting destruction of the 
wicked, is taught in Divine Revelation, and therefore it 
is true. 

It cannot be contended, that the doctrine of the ev^ 
erlasting destruction of the wicked, is not in manif texts 
of Scripture, expressly affirmed. It cannot be con- 
tended that the doctrine of eternal torture, is in any one 
text of Scripture, eocpressly taught. This alone would 
be sufficient, one would think, in any candid mind, to 
work conviction. But, my brethren, is there any one 
of these texts, from which, (without the utmost violence 
to c ommon sense and reason,) it can possiblybe implied ? 
and even if it could, what should we say to such a doc- 
trine as that of eternal torture, derived from the Scrip- 
tures hy implication ? My brethren, if such a doctrine 
is not revealed in express words, in the Holy Scriptures ; 
if it is not so clearly revealed that it would be impossi- 
ble for any human being to misunderstand it; it is 
surely an insult to the majesty, the justice, the mercy, 
the love, and the eternal glory of our God, to ascribe it 
to Him. What ! shall we dare insult the supreme ma- 
jesty of the Creator of the universe, by stating to our 
fellow-beings, and giving out to the heathen, that His 
glory shall consist in the eternal torture of a large por* 
tion of his creatures, when no such word, when not a 
syllable of any such thing, is to be discovered in the sa- 
cred writings \ By implication, founded on the forced 
interpretation of some particular text or part of a text, 
such as that in the book of Revelation — <' these shall 
be tormented with fire and brimstone, and the smoke 
of their torment ascendeth forever and ever," are we to 



83 

be called upon to believe a doctriaej^ whicb^ to every 
reflecting mind, appears utterly at variance with the 
justice, the mercy, and the love of the Deity t Why, in 
quoting this passage (which is 80 often quoted) are the 
words, which occur in the midst of it, almost invariably 
omitted ? Because, if they were not omitted, it would 
be impossible to deduce from it any such doctrine. 
liCt it but read thus— ^^ He shall be tormented with 
fire and brimstone, in the presence of the holy angeh^ 
and in the presence of the Lamh,^^ and it is then impos-^ 
sible to apply it to the eternal punishment of the wick-^ 
ed. Yet, so often are the words quoted, ^^ these shall 
be tormented with fire and brimstone, and the smoke 
of their torment ascendeth forever and ever," so often^ 
I say, are these words quoted, that they are, I doubt not, 
£iuniliar to the ears of most of you ; but so invariablff 
are the others omitted^ though occurring in the middle 
of the same passage, ^^ in the presence of the holy an- 
gels and in the presence of the hamhi^ so invariably, I 
say, are these omitted^ that I question whether many of 
you were even aware that they did occur in the xery 
midst of the same sentence. Now, whatever may be 
the design, the tendency of thus cutting up wd gar* 
bling the Scriptures, is certainly to keep you in igno-^ 
ranee of the whole connected truth of God. 
You have full frequently heard the word Hell, with sdt 
its fearful accompaniments^ uttered from the pulpit ; 
but how often have you been told that Hell was the val« 
ley of Hinnom 1 and that the fire which was never 
qnehcbed, was the perpetual fire kept there by the edict 
cf King Josiah ; and used to consume the dead carca^ 
«fir which were carried out of Jerosatem I and yet thj^i 
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is a point of importance ; and one which has never been 
disputed by any commentator. But it is one on which, 
I believe, a large proportion have remained in ignorance 
up to the present time. What is the effect of this ? it 
is that the whole truth of God is not made known : — 
The lake of fire and brimstone has been often men- 
tioned to you ; but how often have you been told, that 
into this lake death and hell were to be cast at the day 
of judgmient I 

My brethren, if you will not search the Scriptures, 
and think, and reason for yourselves, you deserve to be 
thus deluded, and you will ever be so. But if you do 
make use of the judgment which God has given to you, 
and investigate the Scriptures, and by the aid of hisi 
IBternal Spirit endeavor for yourselves to comprehend 
and understand His Holy Word, you cannot be de- 
ceived. 

Independent of its opposition to our ideas of the at-^ 
tributes of God ; independent of the fact that it is no 
where mentioned in the Scriptures*; there are four con- 
tradictions which must be got over before we can even 
form an idea of eternal torture. First : everlasting 
fire which does not consume. Second : continued 
pain without destruction. Third : continued life, al- 
though utterly cut off from the only source and cause of 
all life. And fourth: present existence, though driven 
from the presence of the omnipresent God.-Let the mind 
endeavor to realize any one of these ideas, and it will 
find that each implies a palpable contradiction ; yet 
they must all combine^ to form the idea of eternal torture* 

Thus, then, my brethren, have I laid before you, in 
the yarions discourses which you have lately heard^ ui^- 
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on this most interesting and important subject, so far 
as I have been enabled, the whole truth of God, That 
God to whom all hearts are open, and from whom no 
secrets are hid, knows that I have not intentionally 
withheld from you, or intentionally disguised or mis- 
represented any part or portion of His sacred word. 
To vindicate his justice, his mercy and his love-^-to vin- 
dicate his truth and bis consistency, by the authority of 
His own sacred word, has been the object of these dis- 
courses. I have been amply recompensed by the assu- 
rance, that they have induced many to search the Scripr 
tures for themselves, and by the hope, that many more 
may do so. 

Let me conclude, my brethren, with one short sen- 
tence of advice : never receive as a doctrine of divine 
revelation, any opinion which appears to militate against 
the attributes of God, and must, therefore, have a ten- 
dency to lessen your reverence for the Deity, without 
the fullest investigation, and without testing it by that 
unerring touchstone, the sacred Scriptures ; for be as-* 
sured, that every doctrine which is taught in the Scrip- 
tures, is the truth ; and every doctrine which is taught 
of men, but is not to be found in the Book of God, is 
false. 



SERMON Vra. 

Matthew x^v. 46. — ^^ And these shall go away into 
everlasting punishment^ but the righteous into life e/Ur^ 

Luke xvi. 23. — " And in Hell he lifted up Ms eyes, 
being in torments. ^^ 

IN the discourses which I lately delivered to you on 
the doctrine of everlasting punishment, I did not think 
it necessary to explain to you the parable of Dives and 
Lazarus, which I have selected as the subject of our 
consideration this morning, because the punishment of 
which I was then speaking, was that which was to take 
place at the final judgment, to which this parable has 
no reference whatever. But, as I understand that 
there are some, who are desirous that in these discourse 
es, this parable should not be omitted ; and, as (though 
not having any direct and immediate reference to the 
subject on which they treat,) it is yet closely connected 
with it, I have therfore thought it advisable, to devote 
a portion of our time this morning, to the investigation 
of it. 

This parable is one of the most interesting in the 
holy Scriptures, inasmuch as it is, perhaps, the only 
one which conveys a clear and distinct idea, of the state 
of the soul, between the moment of death and that of 
the final resurrection. It is a parable, to which, if we 
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would comprehend it distinctly, we must devote consid^ 
erabie investigation and reflection. 

We ought, my brethren, to be very cautious in adop- 
ting any opinions respecting a future state of existence, 
which we cannot perceive to be founded on the express 
words of divine Revelation : because, opinions thus ' 
adopted, too frequently degenerate into prejudices ; and 
become at length so deeply rooted, that bigotry and su- 
perstition usurp the place of rational religion/ 

Rational religion is the most formidable enemy of 
bigotry, superstition, and interested priestcraft. No 
wonder then, that its reputation has been assailed ; its 
tsharacter defamed. It has been said, that rational re- 
ligion, means the substitution of human reason for di- 
vine Revelation. This were indeed, most irrational. 
No, my brethren, it will not suffer any thing rational or 
irrational, to be substituted for the words of divine Rev- 
elation; and therefore it is, that at its very name, the 
cheek of bigotry, of artifice and of hypocrisy, turns pale 
with fear and anger. Rational religion, is the applica- 
tion of the power of reason, with which God has gifted 
us, aided by the eternal Spirit, which he vouchsafes to 
lead us to all truth, towards a right comprehension and 
correct understanding of his revealed word. Without 
that word, all reason were in vain : but, its most noble and 
exalted purpose, is to investigate the sacred treasure, 
rightly to comprehend its heavenly doctrines, and guard 
its pure and holy truths, from the polluting mixture of 
man's imagination. Therefore it is, that by all those 
who would convert religion into a bugbear, to terrify 
the weak, and work upon the feelings of the ignorant and 
credulous ; by all who would choose darkness rather than 
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light ; rational religion is more detested, because faf 
more dreaded, than infidelity itself. But, my* brethren, 
calmly it holds to man, the mirror of divine, uncbang* 
ing truth ; the sacred book of hearen ; and error and 
delusion are dispelled ; and bigotry, forvery shame, is si- 
lenced : and falsehood, and hypocrisy, dare not to stand 
before it. 

1 stated to you, that in the parable of Dives and 
Lazarus, the eternal punishment of the wicked is 
not described. This is admitted by every commenta- 
tor ; but lest any of you should doubt upon this sub- 
ject, you will perceive, if you examine the parable it- 
self, that it cannot possibly bear any such interpreta^ 
tion. The word which is there translated Hetty is de- 
rived from the Greek word Hades, which has never been 
supposed by any, to imply a place or state of punish- 
ment, but the place of departed spirits, or the state of 
death. Secondly; Dives requests of Abraham, to 
send Lazarus unto his father's house, to testify unto bin 
brethren, lest they also should come into that place of 
torment ; which renders it evident, that this parable re- 
fers to some state antecedent to the final judgment. 
Thirdly : Dives urges, that if one went unto them from 
the dead, they would repent. It is evident, therefore, 
that Lazarus is meant to be represented as in a state of 
death ; for he it was, who was requested to be sent to 
them from the dead. 

From all these circumstances, then, it appears dis- 
tinctlv, that no reference is here intended to the eternal 
punishment of the wicked ; but it is equally clear, that 
the state of the soul after death, and previous to the final 
judgment, is meant to be represented or figured, under 
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this parable. It is quite evident^ likewise, that Dives is 
meant to be represented as in a state of misery, and 
Lazsanis as in a state of happiness. The irresistible 
conclusion then, which must be drawn from this para- 
ble, is, that the souls of some will exist between death 
and the resurrection, in a state of happiness, and those 
• of others in a state of woe—and yet the happiness of 
the one, or the misery of the other, is not spoken of 
here as a punishment or a reward. The torment of 
Dives, appears to be spoken of as the necessary conse- 
quence of the good things which he received in his life 
time ; and the happiness of Lazarus, as a compensation 
for the evils which he endured. Abraham is repre- 
sented, as addressing Dives by the endearing appella- 
tion of son. " Son, remember that thou in thy life time 
receivedst thy good things, and likewise Lazarus his 
evil things, but now he is comforted and thoil art tor- 
mented." Prom whence, then, was derived the com- 
fort of Lazarus, and the torment of Dives. 

This parable, my brethren, is closely connected with 
the' one which immediately precedes it — that of the 
unjust steward ; and forms, indeed, a continuation of 
the same subject u and by considering both in connex- 
ion, we shall find that the whde will be rendered clear 
and intelligible. The parable of the unjust steward, I 
trust, you all well know ; I therefore need not quote it. 
Our Saviour says, that " the Lord commended the un- 
just steward, because he had done wisely ; for the chil- 
dren of this world are in their generation wiser than 
the children of light ;' ' that is, the children of this world 
provide for their future worldly wants, with more care 
and attention, than the children of light (those who are 
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seeking an eternal inheritance,) do for their everlasting 
state. And (continues our blessed Saviour to his dis- 
ciples) '^ I say unto you, tnake to yourselves friends of 
the mammon of unrighteousness, that when ye fail, they 
may receive you into everlasting habitations." ^' If ye 
have not been faithful in the unrighteous mammon, vrho 
will commit to your trust the true riches ?" 

Our Saviour then exhorts his disciples, so to use the 
talents entrusted to them here, as to provide for their 
spiritual state hereafter ; ,and he intimates to them, that 
if they do not apply the unrighieaua mammon to the 
purposes for which it was bestowed on them, they will 
not be entrusted vnth the true riches. Now, the true 
riches, are those which will procure for us everlasting 
enjoyments, throughout eternity. 

The Evangelist proceeds with the same subject, by 
saying, that the Pharisees, who were covetous, heard 
all these things, and they derided him. Christ then ad- 
dresses them to the same purport, and then introduces 
the parable of Dives. '^ There was (saith he) a certain 
rich man, which was clothed in purple and fine linen> 
and fared sumptuously every day ; and there was a 
certain beggar, named Lazarus, which was laid at his 
gate, full of sores, and desiring to be fed with the 
. crumbs which fell from the rich man's table ; moreover 
the dogs came and licked his sores ; and it came to 
pass, that the beggar died, and was carried by the an- 
gels into Abraham's bosom. The rich man also died, 
and was buried, and in Hell he lifted up his eyes, being 
in tormenta.^^ 

Here, then, our Saviour, in confirmation of the doc- 
trine which he had just advanced, supposes the case of 
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a rich man, who bad not made to himself friends of the^ 
mammon of unrighteousness ; and was therefore, after 
death, as regarded the true riches^ in a state of abject 
poverty and ifnisery ; and on the other hand, of a poor 
man, who had laid up* for himself treasures in heaven, 
and was therefore in a state of happiness and comfort. 
The rich man possessed nothing which could secure to 
him eternal joys, or save him from eternal condemna- 
tion. He, therefore, was in abject misery, and burning 
torment. The poor man had prepared for an hereafter, 
and he was comforted. The one awaited his eternal 
doom in hope ^nd holy joy ; the other, in despair and 
misery. 

It appears to me, from this parable, my brethren^ 
and from other passages in the Holy Scriptures, to 
which I will not now refer, that the soul in its state of 
existence between death and the resurrection, will be 
conscious of the eternal doom which will be awarded. 
TO it ; and that this consciousness will cause it to exist, 
either in a state of comfort or of torment. 

But, there is much other deeply interesting informa- 
tion, to be derived from this portion of the Holy Scrip- 
tures. ^^ Dives lifted up his ey^s, being in torments, and 
seeth Abraham afar off, and Laze^rus in his bosom ; 
and he cried and said, father Abraham have mercy on 
me, iind send Lazarus, that he may dip the tip of his 
finger in water, and cool my tongue, for I am tormented 
in this flame. But Abraham said, son^ remember that 
thou in thy life time receivedst thy good things, and 
likewise Lazarus his evil things ; and now he is com- 
forted and thou art tormeiited ; and besides all this, 
between us and you there is a great gulf fixed, so that 
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they who would pass from hence to you cannot, neither 
can they pass to us that would come from thence.'' 

By this portion of the parable, we are taught; I think, 
that the souls of the good, will in their state of existence 
after death, be sensible of the justice of the final doom 
of the wicked; and of that state of despair, of misery 
and of torment, into which the constant and certain 
anticipation of it must necessarily drive them : and that 
in this state, however desirous the good may be to af- 
ford comfort and consolation, or in any way to alleviate 
the torments of the wicked, yet that they will have no 
power to do so ; between the two there is a great gulph 
fixed. The good cannot impart of their spiritual rich- 
es, to supply the poverty of the bad ; they cannot give 
of their spiritual comfort ; neither can the bad receive 
it : '^ neither can they pass to us, that woidd come from 
thence," 

Conceive, my brethren, the blessed state of a being, 
waiting with holy joy and heavenly love, to be admitted 
to an inheritance of endless happiness. ^^ Come, ye bles-* 
sed of my Father, inherit the kingdom prepared for you 
from the foundation of the world.'' Conceive the feel- 
ing of awful horror and of burning torments, with which 
(hg^ving nothing to divert it from constant aud unceas- 
ing meditation on its doom) the soul of the sinner must 
anticipate the execution of that dreadful sentence of 
everlasting destruction from the presence of the Lord : 
" depart from me, ye eursed, into everlasting fire, pre- 
pared for the Devil and His angels." 

But, there is another point of profitable instruction^ 
with which we are furnished by this parable. When 
Abraham had declared to Dives the i)mpossibiUty of 
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affbrdiug to him any comfort or alleviation of his tor- 
ment, he saidi ^^ I pray thee, therefore, father Abraham, 
that thoii wouldst send him to my father's house, for I 
have five brethren, that he may testify unto them, lest 
they also come into this place of torment/' We may 
learn from hence, that a part of the torment of the 
wicked soul, before it niieets its final doom ; before it 
is given over to everlasting destruction ; will arise from 
its knowledge of the state of those whom it has left be^ 
hind on eardi ; knowing, perhaps, that they — the beings 
most beloved, most fondly cherished, the treasures of 
the heart while yet existing — that they too will be 
brought to this state of torment ; and probably through 
the very means of his own pernicious, his own de- 
structive example. — Oh ! can the mind conceive more 
dreadful anguish, than such a knowledge, unaccom- 
panied with any power to warn or to preserve them ! 

When Dives requests Abraham to send Lazarus to 
his brethren, Abraham saith unto him, ^' they have Mo- 
ses and the prophets ; let them hear them : and he said 
nay, father Abraham, but if one went unto them from 
the dead, they will repent. And he said unto him, if 
they hear not Moses and the prophets, neither will they 
be persuaded, though one rose from the dead/' The 
conclusion of this interesting parable, gives to us thi^ 
most important instruction, and the most valuable con- 
solation. How apt are many to imagine, that if some 
more forcible impression was made upon their hearts ; 
if some stranger evidence of the divine truth of Chris- 
tianity, were given to them, than that which has been 
already voochsafed, they would repent, and believe, and 
amend their lives. ^^ Nay^ father Abraham, but if one 
went unto them from the dead, they will repent." 
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My brethren, weak indeed would be the evidence of 
all the dead, could they arise from their graves^ to tes- 
tify unto us, compared with that which we already have. 
Does not the Spirit of eternal truth, bear witness with 
our spirit ? Does not the almighty power of God him- 
self, speak to the heart of man ? Have we not the bles- 
sed precepts of his holy Word ; his sacred will reveal- 
ed direct from heaven ? Will you believe the creature, 
and reject the word of the Creator ? Oh no, my breth- 
ren ! If we hear not Moses and the prophets ; if we will 
not receive the blessed words of everlasting life, from 
God himself imparted ; neither should we be persuaded, 
though one rose from the dead. The precious gem of 
truth, is to be found but on one holy shrine ; there, 
where no mists of earth can veil its splendor, it beam» 
unchanged forever. "Oh, heavenly Father, thy word i» 
truth." If we are numbered with those wretched souls, 
who wait in dark despair and burning torments, their ev* 
erlasting doom, it will not be because we have not light, 
the utmost light which heavenly love can give ; but 
that we ^' choose the darkness, because our deeds are 
evil." 

" Nay, father Abraham, but if one went unto them 
from the dead, they \\'i\\ repent.'' Oh, what a source of 
heavenly consolation, do these words open to us. They 
tmll repent : and that alone will save them from this 
place of agony. And shall we, too, repent, or shall we 
come into this place of torment 1 Will not the warning 
voice of God, which tells of never changing justice, 
turn us from sin, and lead us to repentance ? Will that 
unbounded mercy which is accorded to the vilest sinner, 
make no impression on the iieart of stone ? Can w^ 
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behold, unmoved, the fondest yearnings, of parental 
love 1 Can' we hear with calm indifference, the ardent 
pleadings of a heavenly Father : ^^ I have no pleasure 
in the death of a sinner :'' ^^ Come then, and let us rea- 
son togdiher, saith the Lord; though your sins 
were as scarlet, they shall be white as snow ; though 
they were red Hke crimson, they shall be as wool :'' 
" Why will ye die, O house of Israel :" " O Jerusalem, 
Jerusalem, thou that killest the prophets, and stonest 
them which are sent unto thee, how often would I have 
gathered thy children together, even as a hen gathereth 
her chickens under her wings, and ye would not.'' 

If the awful warnings of God's unchanging justice, 
cannot deter us ; if the contemplation of his unbound- 
ed mercy fails to impress the heart ; if the warm plead- 
ings, the fond entreaties of his anxious love, turn not 
our feet from the dread path of death ; know then my 
brethren, that his almighty power cannot save us. We 
cannot live, unless we live in God : for what is life, but 
Godt What is happiness, but the enjoyment of the 
love of God ! 

Too late shall those, who will not listen to the voice 
^f love ; who will not suffer God's almighty power to 
save them from destruction : too late, when death has 
closed the gates of hope ; too late shall they, in bitter- 
ness of soul ; in all the burning torment of despair, be- 
hold tlie peace, and love and heavenly joy of those 
blest beings, who are awaiting b\it for a transient mo- 
ment, their happy entrance on eternal bliss ; whilst the 
lost soul, cut off from every hope,; self-ruined, self- 
destroyed ; knowing that it has banished heavenly mer- 
cy ; knowing that it has spurned imbounded love ; waits 



but for one brief, dreadfhl interval of awful horror ! its 
eTerlasting doom ! 



SERMON IX. 

Matthew xxv. 46. — ^^ And these shall ga away iulo 
everlasting punishment J but the righteous into life eter^, 
nai:' 

SEVERAL weeks have now elapsed, since I conclu- 
ded, asl then supposed, a series of discourses delivered to 
you on the doctrine of everlasting punishment. Vari- 
ous reasons have induced me to print and publish them ; 
the principal of which, was, that by those who bad not 
heard them, both here and elsewhere, the doctrines de- 
livered, and the sentiments conveyed in them, had been 
much misunderstood and misrepresented. 

I would not that it should be supposed, my brethren, 
by any liberal and unprejudiced mind, that I would de- 
liver to you doctrines which were adverse to the truth 
of the Gospel ; or, if I did so, that you would listen to, 
and receive them : neither will I be deterred by any 
human influence or authority, i^^atsoever, from paint- 
ing out to you, the fallacy and evil tendency of those 
doctrines and opinions of men, which are opposed to 
the truth and consistency of the Holy Scriptures. 
" Let God be true, and every man a liar." 

To suppose that the book of Divine Revelation con- 
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tains in diftei'ent parts, opposing statements and irre- 
concilable contradictions, is, in effect, to invalidate its 
authenticity; and deny its truth. And such contradic- 
tions and opposing statements we must necessarily sup- 
pose, if (When the scriptures declare that the sentence 
of sin is deaihy and that because " there remaineth 
now no more sacrifice for sin,^' this sentence becomes 
perpetuated, and is therefore everlasting destruction; 
that "he that believeth on the Son of God, hath ever- 
lasting life, but he that believeth not, shall not see life," 
because '* the wrath of Godabideth on him;'') we nev- 
ertheless contend, that the sentence is eternal life^ in 
everlasting torture. 

To vindicate the truth and the consistency of the 
book of life ; to separate the imaginations of man from 
the revelation of God, and to destroy the wide spread 
webs of sectarian policy, has been the object of these 
discourses ; and, if by a plain statement of scriptural 
facts ; if by delivering the doctrines of God in the words 
of Gody this object can be effected ; I have no fear 
that any human being tvill be injured, or that any chris-' 
tian can be offended. 

To say that we are wilfully and resolutely determin- 
ed to oppose the word of God, surely implies that we 
are determined to commit the greatest sin of which man 
can be guilty against his Maker. But deliberately and 
intentionally to retain and propagate doctrines and 
opinions, as the word of God, which are not to be 
found in the sacred Scriptures, merely because we 
have been taught them from our childhood, or because 
they form part of the creed of that particular sect 
to which we belong ; or because, in our wisdom we 
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deem them necessary to the better regulation of the con- 
duct of mankind, is surely a crime of no less magnitude. 

I ask then, my brethren, of those who propagate the 
idea, that the AlmightyCreatorof the universe, has de* 
teianined for his own eternal glory, to torture a portion 
of his creatures throughout eternity, from what part of 
the holy Scriptures they derive this doctrine ? If they 
cannot produce from the holy Scriptures, plain and in- 
disputable authority for this horrible assertion, are they 
not guilty of blasphemy I are they not guilty of a crime 
in the sight of God, and in its dreadful effects upon 
mankind, to the full as great as any one of those which 
have been forbidden in the decalogue 2 I say not this, 
my brethren, of those who ignorantly receive, and as ig- 
norantly propagate this doctrine ; but of those (if any 
such there are) wlio would endeavor to disseminate it, 
knowing that they have no authority from the word of 
God for doing so. 

I know that the ideas which have been impressed 
upon the mind, from our childhood, will necessarily ex- 
pert a powerful influence upon us in after life : but do 
we not find, with regard to worldly matters, that many 
erroneous impressions are gradually dispelled, by the 
increasing light of knowledge and of truth t Have wc 
not discovered too, that many of our opinions on reli- 
:gi9U8 subjects, were not derived from the pure fountain 
of all light and knowledge, the sacred truth of God ; 
^aDd if hereafter we should discover, that we have un- 
knowingly adopted opinions inconsistent w ith His holy 
word, shall we obstinately retain them, and wilfully 
cherish them 1 

You w^ll know^ mv brethren, that I could not coun-^ 
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a*elyou lightly to receive or iiiconsideratly to reject, tmy 
religious opinions : but I would most warmly and earn- 
estly press upon your attention, the advice of St. Paul 
to the earlier christian converts, " let every man be ful- 
ly persuaded in his own mind." And above all things, 
I would exhort you, never to receive. a doctrine, appar- 
ently at variance with the attributes of God ; never to 
receive a doctrine, which can possibly have a tendency 
in any mind, to lessen its love^ or devotion, or veneratioa. 
for the Deity, without being fully convinced^ that it is 
supported by clear and indisputable authority, fromi 
the sacred writings. 

The doctrine which has been delivered to you in these 
discourses, is simply this : that under the law, the sen- 
tence passed upon sin, was death : not the death of the 
body only, but of the soul : ** The soul that sinneth, it 
shall die." Prom this sentence, then, it was that Christ 
came to save the world. He that believeth, shall be 
saved f rani this sentence. *' Whosoever liveth and be- 
lievetli in me, shall never die ;" but on him that believeth 
not, it still abideth, and therefore necessarily becomes 
everlasting. ** He that believeth not, shall not see life,, 
but the wrath of God abideth on him." 

Does any one contend, that the sentence of death un- 
der the hiWy implied a state of existence in torture ? 
Yet, is not this the sentence which now abideth on the 
unbeliever ? Has any other sentence ever been passed 
on him, by the Almighty ? If not, does it not follow 
as a necessary and unavoidable consequence, that the 
punishment of the unhelieYerwWl he everlasting death? 
And is not this perfectly consistent with the assertion 
of the holy Scriptures, that " they shall be punished 
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with everlasting destruction from the presence of the 
liOrd and from the glory of his power ?'' 

Few, I believe, have ever imagined, that the original 
sentence of the law, " the soul that sinneth, it shall die," 
conveys any idea of existence in continued torture ; and 
yet it seems to be forgotten, that no other sentence has 
ever been passed on sin, and that it is to this sentence, 
and this only, therefore, that the unbeliever is now sub- 
ject. Whence, then, can have been deduced the doc- 
trine of everlasting existence, in continued torture ? 
Doubtless, from those figurative and allegorical expres- 
sions, in which this sentence is frequently referred and 
alluded to, in the sacred writings. 

Let me then, my brethren, direct your attention for a 
few moments, to the correct and only proper method of 
interpreting these expressions. In many parts of the 
holy Scriptures, the sentence of the wicked is stated, 
and their punishment described literally, plainly , and 
distinctly, without any allegorical allusions, or any fig- 
urative descriptions, whatever. In other parts, this 
sentence and punishment, are frequently referred and 
alluded to, in figurative language. Now, whatever may 
be the figure or allegory under which the sentence of 
the wicked is alluded to, or represented, it must be in- 
tended to represent the literal sentence, and nothing 
more or less. It would be an outrage upon common 
sense, and a perversion of all the laws of language, 
to make the literal description acconiniodate itself to 
the figurative representation, instead qf explaining the 
figurative representation by the literal description. 

In every passage in which the sentence or punish- 
ment of the wicked is literally described, it is describ- 
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ed as death, or everlasting death, or destruction : and 
in every passage in which it is figuratively represented 
or alluded to, the figure used is aptly suited to convey 
the idea of everlasting destruction. The two modes of 
expression, therefore, are thus perfectly consistent, and 
mutually serve to explain and elucidate each other: but 
if the plain and literal description is to be made to acconin 
modate itself to each varied interpretation of its figura-r 
tive representation, a boundless latitude is opened to ev-* 
ery vain and visionary fancy. If, then, the literal sen- 
tence of the law is, that the sinner's soul shall die ; 
whenever this sentence is represented or alluded to in 
figurative language, whatever may be the expressions 
made use of, they must be intended to represent death 
or destruction. 

It is worthy of remark, my Ij^rethren, that whenever, 
throughout the Scriptures, the punishment of the wick- 
ed and the blessedness of the righteous are mentioned 
together, that punishment is invariably contrasted with 
life. It is not said, that the wicked shall be punished, 
and the good shall be rewarded ; but that the wicked 
shall be punished^ and the good shall live forever : " The 
wicked shall go into everlasting punishment, but tlie 
righteous into life eternal :'' The letter killethj but the 
spirit giveth fo/e:" " He that liveth and believeth in me, 
shall never die :" " He that believeth on the Son of God, 
hath everlasting life ; but he that believeth not, shall not 
see life :" "If ye live after the flesh, ye shall die :" " To 
be carnally minded \sdeatky but to be spiritually mind- 
ed is life :" " But we had the sentence of death in our- 
selves :" " Sin, when punished, bringeth forth death ;'' 
^* They that have done good, shall come to the resurreor 
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tioii or life :" '' He that hath the Son, hath life, and he 
that hath not the Son, hath not life :'' The Christian 
" is passed from death to fo/e." 

I might quote many more passages to the same effect, 
all tending to proTe that the punishment of the wicked 
is invariably contrasted with life. How all these ex- 
pressions, which I have thus adduced, can possibly be 
construed to imply continued existence, I confess I am 
at a loss to conjecture. It is sufficient, however, to re- 
peat, and this I do, without fear of contradiction or ob- 
jection, that the only sentence which has been passed 
on sin, is death ; that the punishment of the sinner, there- 
fore, under the law, was death ; and that the punish- 
ment of the unbeliever, therefore, to whom there re- 
maineth no more sacrifice for sin, will be eternal death, 
or everlasting destruction. Let tliose who would oppose 
this doctrine, prove that this was not the sentence from 
which Christ came to save tlie world, or that another 
has subsequently been passed on sin. 

Much has been said, my brethren, with regard to the 
evil tendency, much with regard to the dangerous na- 
ture of this doctrine ; and much, and with as good rea- 
son, was formerly said with regard to tlie evil and dan- 
gerous tendency of allowing the Bible to be placed in 
the hands of the people, or administering the cup of 
blessing to the laity. 

There are always those to be found among men, who, 
from sordid and interested motives, are desirous to con- 
ceal the truth of God. There are others, who, under 
the influence of mean, unmanly fears, dare not to speak 
it : and still more strange, my brethren, there are some 
who, having been subject through their lives, to the des- 
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potic domination of bigotry and prejudice, scarce dare 
to hear it. It is with feelings of gratitude and affec- 
tionate pride, therefore, that I shall give to the world, 
in these very discourses, the full proof and assurance, 
that in the genuine spirit of christian confidence, which 
should ever distinguish the intercouse between a cler- 
gyman and his parishioners, your minister v^ill not be 
deterred by any considerations, from delivering to you 
those doctrines which in his conscience he believes to 
be the truth of God ; and that you have liberality, and 
energy, and knowlege, and christian piety, sufficient to 
investigate and search them, and to reflect, and to de- 
cide for yourselves. 

I most sincerely trust and believe, my brethren, that 
there is no one sentiment contained in these discourses, 
inconsistent with the doctrines and precepts of the gos- 
pel of .Christ ; nothing at variance with the tenets and 
opinions of our own peculiar church. To our christian 
brethren of all denominations, ever let us extend the 
open hand of friendship, benevolence and kindly feeling. 
But to thai Churchy to which under God we are indebt-* 
cd for all that renders life estimable, or eternity desira- 
ble, let us cherish in our bosoms, sentiments of gratitude, 
respect and affectionate veneration. Protected by her 
care and fostered by her institutions, many, very many 
have been the great, and exalted, and pious men, who 
have arisen within her pale, whose lives have shed a 
lustre on the world and served to dignify the christian 
name. . 

In the minds of many of us, her ceremonies and in- 
stitutions are closely connected and interwoven with 
tliose strong, and ardent, and endearing associations and 
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recollections, which recall the long gone days of youth-^ 
fill happiness, and fervid feeling, and early piety. In 
her doctrines pure, in her ceremonies and institutions, 
wise, rational and solemn ; in her ministry, pritnifive 
and apostolic ; she has existed through revolving ages^ 
unchanged and undefaced, like some fair, noble edifice, 
firm in its strength, and beautiful in its proportions, with 
its foundations deeply fixed on earth, but with its lofty 
and aspiring tuirets, high raised to heaven. 

But, my brethren, it is not by appealing to these feel- 
ings only, that I would endeavor to excite your esteem 
and awaken your veneration, for the institutions of our 
Church. Ties such as these will strongly bind the heart ; 
but far rather would 1 address myself to your under- 
standings. It iis not to her mode of worship, her dis-* 
cipline, her policy, or her ceremonies, that the pious and 
consistent churchman is attached ; but to the correctness 
of her principles, and the purity of her doctrines. Ma- 
ny of her outward forms and ceremonies, much of her 
discipline and policy, are matters of human institution, 
and temporal expediency : these all shall change with 
changing circumstances. But these, my brethren, are 
but the casket which contains the gem ; that pearl be- 
yond all price ; the pure and uncorrupted word of God, 
committed to the guardian custody of his appointed 
Church, by the most blessed Lord and Saviour of his 
people. 

Yes, my brethren, upon no other ground, would I 
ever wish to excite your attachment to our church, than 
that, within her walls and by her ministry, the word of 
God is preached, unchanged and uncorrupted. Let but 
that sacred treasure be defaced, and all her pride is lev- 
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elled with the dust, and all her glory gone. As church- 
men then, as sound, as rational and consistent church- 
men, do I call on you to guard that sacred charge. Let 
not the hand of interest or fraud take from its treasures ; 
let not the breath of man pollute its purity, or dim its 
heavenly radiance. 

As rational and consistent churchmen, I would ever 
counsel you to respect her discipline, her form of wor- 
ship, her appointed ceremonies, andher adopted policy; 
but my brethren, ever remember, what is the end and 
object of all these. I care not for these forms, except 
so far as they may tend to aid devotion, and encourage 
feelings of piety. Her discipline is useless, unless it 
guards with vigilance and care, the morals of her chil- 
dren : her ceremonies are worse than vain, unless they 
tend to raise the heart to God. I care not for that pol- 
icy, my brethren, nor deem it any part of the duty of a 
churchman^ which looks only to the wealth, the power, 
or the aggrandizement of the Church ; to the secular in- 
fluence of the priesthood, or the temporal domination 
of the prelates. Such policy as this, has through dark 
ages past, disgraced the christian Church. 

Of churchmen, who look only to worldly ambition, 
and the temporal aggrandizement of the Church, it 
was said by the Bishop of Landaff", in some late debates 
in England, that they were well defined by Milton, in 
a description applied to the apostate angel, who though 
a minister of heavenly things, yet turned his mind to 
darkness : 

••Whose looks and thoughts, were always downward bent, 
Admiring more the riches of heaven's pavement, 
Trodden gold, than aught divine or holy elseenjoy'd 
In vision beatific." 
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If such has been the case with the Church of England 
and that of Rome^ God grant, that with their examples 
to deter us on the one hand, and to excite us on the 
other, we may imitate their excellencies and avoid their 
vices. 



^ 




>> 



i?-^ 



.' ■"» > 



